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PREFACE 



HPHE object of this small work is to 

limit the complex controversy of 

Anglican Orders to the examination of 

the validity of the Forms introduced by 
Edward VI. If these can be proved from 
Liturgical Tradition and Theological prin- 
ciples to be insufficient to confer a spiritual 
character, it becomes practically useless 
to discuss mere questions of historical 
probability, for then the Anglican Church 
has no real existence, save as a State 
Establishment. The exclusive use of 
vitiated Forms during a period of one 
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hundred years leaves no other alterna- 
tive. 

A careful attention to the several con- 
demnations which have officially emanated 
from the Holy See, in regard to the Orders 
of the Church of England, led the writer 
to direct his efforts to the investigation 
of the intrinsic worth of the innovated 
Forms. 

The unsatisfactory defence put forth in 
their behalf by Mason and Courayer more 
than convinced him that this was the real 
point at issue between the Catholic Church 
and the English Establishment. 

The result of his labours he offers to 
those who are most interested in the solu- 
tion of an all-important question. 
. At the same time, he humbly submits 
his work to the judgment of the Apostolic 
See, with the heartfelt prayer that the 
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people of this land may come to know 
and to love the Infallible Shepherd who 
sits in the Chair of Peter. 

S. Michael's Pro-Cathedral Monastery, 

Belmont, Hereford, 

Feast of our B. Lady's Glorious Assumption, 

a.d. 1870. 
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CHAPTER I. 

The Edwardine Forms. 

"pvR. LEE'S work on the Validity of 
^* Holy Orders in the Church of 
England may be divided into three parts. 
The first treats of the liturgical question 
of the Edwardine Ordinal. The second 
endeavours to establish the certainty of 
Barlow's and Parker's consecrations. The 
third attempts to prove that, from the 
days of the Sixth Edward to our own, 
certain Popes and many learned Roman 
Catholics have upheld the validity of Holy 
Orders conferred according to the Revised 
Ordinals of 1549 and 1552. 

This last point formed the subject of a 
Letter, which, a few months ago, was 
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addressed by the writer to Dr. Lee, and 
need not now be dwelt upon. 

The second portion of the volume 
above mentioned occupies almost seventy 
pages. The result is that the fact of 
Barlow's consecration is as uncertain as 
it was. before Dr t Lee began to write. 

His various proofs in support of Parker's 
consecration, on December 17, a.d. 1559, 
rest principally upon documentary evi- 
dence, and therefore cannot receive un- 

• 

qualified assent until those documents 
have been inspected thoroughly by both 
sides. \% fe but fair to say, that the 
perusal of Dr. Lee's evidence renders the 
fact of a December consecration much 
jnore probable than it seemed to be 
before the publication of his work. This 
very success will perhaps lead many to 
give undue importance to a mere histori- 
cal fact, and to overlook the main point 
of the controversy: — viz. the invalidity of 
the Forms invented by Cranmer, and in- 
serted into the Rite which is said to have 
been used at the consecration of Parker. 

It will simplify the controversy of the 
Validity of Anglican Orders if, for argu- 
ment's sake, we grant that Barlow was a 
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true Bishop, and that he consecrated 
Parker on the seventeenth of December, 

* 559 " 
The sole point at issue will then be, 

whether the Episcopate could be validly 
conferred, when the consecrator used the 
Form contained in the Edwardine Ordinal, 
which was annexed to the Book of Com- 
mon Prayer in the year 1552. 

This is the vital question of the con- 
troversy, for without a valid Form no 
Sacrament can be administered, and no 
character can be impressed in Baptism, 
Confirmation, and Holy Orders. If Par- 
ker did not receive the episcopal character 
because the Form used by the consecrator 
was invalid, not only was he himself no 
Bishop, but the whole lineage of the 
Anglican Hierarchy has never possessed 
that character, descended as it is from 
him, and consecrated as it was for a hun- 
dred years by the same invalid Form. 

In order to make this treatise more 
complete, the writer will not confine his 
investigation to the Episcopal Form of 
the Edwardine Ordinal, but he will also 
consider the Forms for the Priesthood 
and the Diaconate. These he will exa- 
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mine historically, theologically, and litur- 
gically. 

Historically: — because history will pre- 
pare us for our task, by revealing to us 
the real object that Cranmer had in view, 
when he devised the Ordinal. 

Theologically: — since the nullity of 
Cranmer's innovated Forms cannot be 
ascertained without clear and definite prin- 
ciples of theology. 

Liturgically : — because we cannot pro- 
nounce upon the innovated Forms, unless 
we learn from Apostolic Tradition the 
real standard, from which Cranmer de- 
viated. 






King Edward VI. 



CHAPTER II. 

Historical Notice. 

HPHE Revised Ordinal was one of 
A many schemes devised by the im- 
pious Cranmer for the overthrow of the 
Ancient Faith. Edward VI. had scarcely 
been crowned, when a Council met at 
Windsor, in order to adopt measures for 
changing the Catholic Liturgy, and thus 
preparing the nation for a change of 
Faith. 

The leading minds of that assembly 
were imbued with the worst errors of the 
German Reformers, and from the first 
had determined to stamp out England's 
Catholicity. It was mere policy that made 
them proceed measure by measure, con- 
demning to-day as unholy or heterodox 
what they had declared holy or orthodox 
the day before. Not only was such a 
course more congenial to the hypocritical 
character of Cranmer, but it was rendered 
imperative by the deep attachment of the 
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English people to the Faith of their 
fathers. A sudden religious revolution 
would have inevitably led to the dethrone- 
ment of the child-king, and would have 
blighted the hopes of the Reformers. 

" It was designed by Cranmer and his 
friends/' says Burnet, "to carry on the 
Reformation, but by slow and safe degrees, , 
not hazarding too much at once."* 

Cranmer had contrived, during Henry 
the Eighth's reign, to conceal such of his 
Galvinistic predilections as were obnoxious 
at court. Though he was loud in pro- 
claiming any doctrine that flattered Henry 
as Supreme Head of the Church of Eng- 
land, he was careful to conceal the fact of 
his unlawful marriage, and not to rail 
openly against the Real Presence of our 
Blessed Lord in the Holy Eucharist. The 
passing of the Six Articles proved almost 
too much for his hypocrisy. Cranmer 
never forgot and never forgave the tri- 
umph of the Catholic party in a measure 
that had tested so severely his secret 
heterodoxy. When the boyish sway of 
Edward enabled him to carry out his 

* Vol. ii. p. 25. 
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views with impunity, he availed himself 
of the ascendancy of Protector Somerset, 
and finally crushed his former opponents. 

Parliament ought to have prevented the 
unconstitutional violation of personal 
liberty which Cranmer perpetrated against 
his Catholic Suffragans. Unfortunately 
Parliament was too servile, or self-seeking* 
to interpose its authority. Its members 
cared not either for religion or for the 
commonwealth. Their only thought, and 
their only object, were wealth and self- 
advancement. 

Collier gives us the picture that Heylin 
drew of that assembly. "The members 
of Parliament, though of different senti- 
ments with regard to religion, yet agreed 
on a common principle, to strike in with 
the juncture, and take care of themselves, 
for though a great number of Lords and 
Commons were inclined to the doctrine of 
the late reign, yet they were willing to 
give way to such acts as widened the 
breach between the English and the 
Roman communion. The present near- 
ness in doctrine they were afraid might 
end in a reconciliation with the Pope ; and 
that such measures would prove dangerous 
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to their estates gained from the Church. 
As fqr the rest, whose business was either 
to make or improve their fortunes, they 
came prepared without question to close 
with such a reformation as served best for 
their purpose."* 

This outline will be perfected by a 
narration of the various acts by which this 
godly reformation came to be effected. 
This narration must be brief, for it is but 
secondary to the principal object of this 
treatise. 

The success of any great political 
change in a state depends much upon the 
weakness of those who stand up to oppose 
it. Even so is it with religious innova- 
tions. Cranmer was well acquainted with 
the tactics of the foreign reformers, and he 
was too docile a disciple to disregard the 
injunctions of his masters. It is a well 
known fact that abbeys and priories were 

• 

placed under the authority of weak and 
often unworthy men, through state in- 
trigue at conventual elections, in order 
that when the Act of Suppression went 
forth, those creatures of the state might 

* Collier p. ii. b. iv. n. 233. 
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betray their brethren without a word of 
protest. The same policy led Cranmer, 
from the very commencement of his pri- 
macy, to fill up the vacant sees with men 
of his own school. Ere Henry had passed 
away, the primate had a strong body of 
adherents on the episcopal bench. Bar- 
low and Ridley were men according to his 
own heart. Holgate of York, Kitchen of 
Landaff, Holbeach of Rochester, Heath of 
Worcester, and Day of Chichester, were 
all supporters of a reforming movement. 
Three prelates were attached to the 
Catholic Faith, and distrusted the primate. 
These were Tunstall of Durham, Bonner 
of London, and Gardiner of Winchester. 
Their character was such as might be 
expected from men who had found favour 
at Henry's court. They were learned, 
they were hostile to Rome, they were 
opposed to the German school. One gift 
they sadly lacked, and that was Fortitude, 
which alone saves men from the dishonour 
of time-serving. They were the slaves of 
the Crown, and were ready to make every 
concession, short of apostacy, in order to 
save both themselves and their temporali- 
ties. At the death of Henry they actually 
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yielded so far to Cranmer's Erastianism as 
to hold their episcopal powers suspended 
until they had obtained a renewal of them 
from Edward in answer to their humble 
petition for the favour. The new royal 
license deprived them of the little liberty 
that yet remained to them. It gave them- 
jurisdiction, but it made it revocable at the 
good pleasure of the monarch. 

A sense of their degraded position 
awakened them from their lethargy, and 
they were ere long roused to energetic 
opposition. 

Persecution, imprisonment, and injuries, 
wrought a salutary change in the souls of 
these courtly prelates. Hence they have 
been found worthy to stand forth in that 
apostate generation as the chosen few who 
had the heart to bear testimony to the 
Truth. Many of their fellow bishops 
shared in secret their love for the old 
Faith, and were saddened by the progress 
of Calvinism. Unfortunately, they loved 
themselves and feared the world too much 
to deserve the glory of confessorship. 
Burnet, though himself a state-bishop, was 
keen enough to see their unpardonable 
weakness of spirit, and quaintly says that 
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"they resolved to swim with the stream."* 
The course of that stream must now be 
traced. 

Cranmer ushered in his Reformation by 
the publication of the Book of Homilies. 
This act was followed by the appointment 
of royal commissioners empowered to 
make the visitation of every Diocese in 
England, and to suspend the jurisdiction 
of the Ordinary as long as they were 
engaged in his diocese. Unlimited license 
was meanwhile allowed to the stage, the 
press, and the gospellers, to ridicule the 
holiest mysteries of the Catholic Faith, 
and to poison the minds of the people. 
One thing alone could cope with such an 
evil as this, and that was the earnest 
preaching of the bishops and clergy. An 
order of the Council made this imprac- 
ticable, for that order restricted the 
preaching of the beneficed clergy to paro- 
chial or cathedral churches, while it left 
free action to the itinerant preachers of 
the new gospel. 

This practical interference with episco- 
. pal power, and the heretical tenets of the 

* Vol. ii. p. 25. 



12 The Ordinal of 



Book of Homilies, stirred up the indigna- 
tion of Gardiner. A strong protest to the 
Protector against the royal encroach- 
ments drew upon him the first efforts of 
the spirit of persecution. The Council 
insisted upon submission to its orders. 
Gardiner refused, and for his resistance 
was sent to the Fleet. From his prison 
the prelate appealed to Acts of Parlia- 
ment, and demanded his liberty. His 
appeals were worse than useless, for 
Cranmer and Somerset ruled the land, 
and as their object was to keep Gardiner 
out of Parliament during the progress of 
Reform, they took care to detain him in 
solitary confinement. 

Tunstall, whose more gentle influence 
was to be feared in the council chamber, 
was exiled from the metropolis, by being 
ordered to keep within the extensive limits 
of his northern diocese. As that diocese 
was not exempted from the Commission of 
Visitation, we know full well the evil 
that prelate had now to endure, and with 
what weakness he tolerated it. 

Bonner stood forth, like Gardiner, as an 
outspoken opponent of the religious mea- 
sures of the Council. As he had been 
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weak in the past, his enemies had re- 
course at once to severe measures, and 
put him in prison. There his courage 
broke down, and he came forth in a few 
days a more active Reformer than even 
Cranmer had as yet ventured to be. 
Though no proclamation had gone forth 
from the Council-chamber, Bonner mani- 
fested his exuberant zeal by stripping his 
churches of their Holy Images. 

This victory emboldened the Reform- 
ers, and they at once advanced a step 
further in their ungodly work. The bless- 
ing of candles, ashes, and palms, were 
denounced as superstitious practices, and 
the yearly ceremonies connected with 
them were forbidden by law. The remo- 
val of all holy images, and the desecration 
of these objects of veneration completed 
the first stage of the Reformation. The 
outworks of the citadel of Faith had been 
seized and destroyed. Cranmer had now 
the more dangerous task of attacking the 
fortress itself. He knew that the peril 
was no ordinary one, and therefore was 
content to wait, and meanwhile to allow 
the schismatical children of the Church to 
gaze upon the bare and desecrated walls 
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of their old churches. The destitution 
which the clergy began to experience 
Tendered the desolation of the sanctuary 
still more desolate. The avarice and 
rapacity of lay patrons had committed 
such inroads upon ecclesiastical livings, 
that the poor clergy were forced to engage 
in secular callings. The seats of learning 
at Oxford and Cambridge fared no better, 
for their scholars dwindled down, and 
their revenues were swallowed up. 

In March 1547-48, a more decided act 
of religious Innovation was inaugurated. 
It was the first which manifested the true 
spirit of the movement and the real end 
the Reformers had in view. 

A body of bishops and divines, ap- 
pointed by the State drew up an English 
Communion Service for administering the 
Holy Eucharist under both kinds. Cer- 
tain answers, given by those commission- 
ers to questions put to them concerning 
the Mass and the Real Presence, shew 
both CranmerV true sentiments, and the 
difficulties he had to contend with in 
moulding the Anglican Church to the 
pattern found in Germany. 

One of the questions warily put forth 
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to test the dogmatic leaning of the episco- 
f»te was : " What is the oblation and 
sacrifice of Christ in the Mass ? ,f 

Cranmer openly denied that the Mass 
was a Sacrifice. He said it was merely a 
memory of that one sacrifice which took 
place on Calvary. 

Holbeach, Ridley and Ferrars answered 
like their master ; the Bishops of Salis- 
bury and Bristol, Salcot and Bushe, much 
in the same strain. Two of the divines 
deemed it a mere prayer in memory of 
the Passion. 

Eleven Bishops professed a tru^ belief 
in the Sacrifice. These were, Holgate of 
York, Bonner of London, Heath of 
Worcester, Reps of Norwich, Parfew of 
S. Asaph's, Tunstall of Durham, Goodrick 
of Ely, Sampson of Lichfield and Coven- 
try, Day of Chichester, Skip of Hereford, 
and Aldrich of Carlisle. 

This was too formidable an opposition 
to be despised. Cranmer feigned defer- 
ence ta the superior learning of his suffra- 
gans, and deemed it advisable to leave 
intact that ancient liturgy which in his 
heart he abhorred. The archbishop con- 
tented himself for the present with intro- 



1 6 The Ordinal of 

during a special Communion-Service in 
the English tongue, and enforcing vigo- 
rously a recent Act of Parliament which 
ordered the laity to receive under both 
kinds. 

The Mass was allowed to be said in 
Latin as heretofore, but the novel commu- 
nion service was appended to it. The 
length of this appendage makes it evident 
that it was intended to prepare the minds 
of the people for a denial of the Sacrifice 
of the Mass, and for the introduction of 
the Calvinistic teaching of the Lord's 
Supper. 

The abolition of all private Masses, and 
the practical abolition of auricular confes- 
sion were measures which further indi- 
cated the true attitude of the Reformers 
towards the Blessed Sacrament of the 
Altar and the Christian Sacrifice. 

Shortly after these innovations Cranmer 
published his catechism, entitled, " A 
short Instruction to Christian Religion, for 
the singular profit of children and young 
people." This work seems to contain a 
virtual recantation of Erastian principles. 
Collier justly suspects the archbishop of 
duplicity, but gives him the benefit of 
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the doubt.* Few will consider that the 
doubt is in favour of the accused. At 
the very time of the publication of this 
Catechism Cranmer was enslaving the 
Church to the State more completely than 
it was before, by depriving the Cathedral 
Chapters of the power of episcopal elec- 
tions, and vesting that privilege solely in 
the Crown. This Erastian act is sufficient 
to shew that Cranmer had not really 
changed his opinions, but that he was 
merely trying to impose upon the Catholic 
party, now seriously alarmed by the 
spread of heterodox opinions. 

Ere these could take deep root, the 
Reformers saw that it was needful to 
abolish everything which was ancient, and 
to substitute new things for the old. The 
use of the Latin language for the liturgy, 
the ancient choral books containing the 
Church's traditional chants, the Roman 
rite substantially existing in the Sacra- 
mentaries of Sarum, York, and Hereford, 
all served to remind both clergy and 
people of that centre of Apostolic truth 
and power, whence the Faith had come to 
them a thousand years before. 

* Ibid. 251. 
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This change was a delicate matter. 
The English people are and were then 
essentially conservative in character. They 
loved that which was ancient, and they 
clung to it. Faith so sanctified and inten- 
sified this natural characteristic, that the 
English nation would never have lost the 
Catholic Faith if this spirit had pervaded 
the higher as it did the lower classes. 
Yet even in spite of the selfishness of the 
rich, the progress of the Reformation was 
slow. Cranmer's German friends were 
greatly dissatisfied, and continually urged 
him to advance boldly and quickly. The 
Primate was not gifted with the fiery zeal 
of a prophet. The more deluded honest 
men are, the more headstrong they be- 
come in action. It is not so with hypo- 
crites. They are ever timid and cautious. 

Cranmer feared the populace, and this 
it is that caused him to hold back and to 
dissemble till he felt himself more secure. 
The arrival in England (a.d. 1547) of 
several foreign Reformers led to con- 
siderable religious excitement in the 
metropolis and at the Universities, As 
the new-comers added to the strength of 
the innovating party, the Archbishop 
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resolved to push on his long-cherished 
scheme of completely altering the Liturgy. 

In the month of September 1548, the 
boy-king summoned to his royal presence 
the body of Bishops and divines, who 
formed the previous Liturgical Commis- 
sion, and commanded them to draw up a 
Book of Common Prayer. This volume 
was to contain an Order for Morning and 
Evening Prayer, together with a Form of 
Ministering the Sacraments and Sacra- 
mentals. This book was drawn up before 
the meeting of Parliament, which took; 
place in the following November. There 
was only one thing wanting, and that was 
— the Ordinal. As the royal injunction 1 
had required a new form for the celebra-' 
tion of all public offices, this omission is, 
rendered very remarkable. It is evident 
that the opposition to the proposed altera- 
tion was so great that Cranmer deemed it 
advisable to wait till he could have his 
own views carried out. 

The introduction of a bill, which al- 
lowed the clergy to marry, more than 
compensated for the check he had re- 
ceived. If this infamous bill rejoiced the 
unworthy Cranmer, it greatly distressed 
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the adherents of the old Faith. Four 
temporal and nine spiritual lords protested 
against the bill. Had Gardiner been at 
large another would certainly have been 
added to this party, and his influence 
would perhaps have caused its rejection. 
Even as it was, we are told by the Pro- 
testant historian, " that there was no law 
passed in this reign with more contradic- 
tion and censure than this."* 

After inflicting this injury upon sacer- 
dotal sanctity, Parliament gave its sanc- 
tion to that Book of \ Common Prayer, 
which silenced the voice of the Divine 
Office, and abolished the apostolic rites 
of the Sacrifice of the Altar. Any one 
who opens Reeling's Liturgiae Britannicae, 
will see at one glance how craftily and 
how shamefully Cranmer had done his 
work. The essentials of the Sacrifice 
were preserved, but they can with diffi- 
culty be discerned amidst a strange col- 
lection of novel rites and words of doubt- 
ful orthodoxy. 

Burnet is a faithful exponent of this 
tradition of the Reformers when he says: 

* Burnet, p. n, b. i. vol. ii. p. 89. 
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" that several things had been continued 
in it, either to draw in some of the Bishops, 
who by such yielding might be prevailed 
on to concur in it ; or in compliance with 
the people, who were fond of their old 
superstition."* 

This proves that though the Catholic 
party in the Commission stretched their 
consciences to the utmost, yet that there 
were points on which they would not 
yield. It proves also that the country- 
folk were still attached to the old Faith. 
The promulgation of this new-fangled 
liturgy caused " great heats" amongst the 
good and simple people, who in Henry's 
reign had scarcely realized the separation 
of England from Catholic unity. 

The enclosure of the common-lands, 
and their annexation to the estates of the 
nobility and gentry so exasperated these 
poor countrymen that they broke out in 
rebellion. When the fatal Whitsunday 
fixed for the introduction of the new 
liturgy dawned, fifteen counties were in 
arms. The revolt spread on all sides, and 
at last nearly the whole country was 

* v. ii. p. 155. 
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stirred with civil strife. No Government 
could have resisted this religious and poli- 
tical enthusiasm had the insurgents been 
led by men of military experience. As 
they lacked efficient leaders the revolt 
was put down with a strong hand, and 
was but short-lived. The Protector had 
long dreaded a popular rising, and he had 
foreign mercenary bands ready for the 
emergency. These savage hordes com- 
pletely stamped out the rebellion. 

Cranmer, freed from the uncertainty 
that had hitherto impeded him, pushed on 
the attack with greater vigour. His first 
measure was to silence all opposition by 
forbidding any of the clergy to preach, 
save with his and the king's license. His 
next scheme was to crush the remnant of 
the Catholic party in those few members 
of the episcopate who had courage to 
stand up against him. 

Bonner was the first to suffer ill-treat- 
ment, imprisonment, and deprivation. He 
was ordered by the Council to preach at 
St. Paul's Cross on September ist, 1549, 
and the heads of the discourse were given 
to him. The third point, which related to 
the kingly authority of the youthful Ed- 
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ward, was omitted by the preacher. The 
Council summoned him to appear before 
the Archbishop and others appointed to 
judge him for this disobedience to the 
orders of the state. " Bonner," says Lin- 
gard, "appeared before his judges with 
the undaunted air of a man who feels con- 
scious that he suffers in a just cause." 
He told them " that he had three things ; 
a few goods, a poor carcass, and a soul: 
the two first were at their disposal, but the 
last was his own."* 

This was no empty boast. The prelate 
now meant what he said. So his judges 
consigned him at once to the Marshalsea, 
(Oct. 1549,) where he remained in close 
confinement till the accession of Mary. 
Ridley was forthwith intruded into the 
See of London. 

Gardiner, who for two years had been 
detained in prison without a trial, refused 
positively to sign any act of submission 
until he was set at liberty, " and so beinge 
he would saye his conscyence."t 

Cranmer was forced at last to allow the 
prelate a hearing, and a semblance of fair 

* Lingard, vol. v. p. 309. f Council Book, fol. 99. 
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dealing. In July, 1550, Gardiner left his 
prison cell, and appeared at the bar of the 
Council Chamber. When urged to sign 
the articles of submission, he prayed to be 
excused, " forasmuch as there were divers 
things required of him, that his conscience 
could not bear."* The Council seques- 
trated his revenues, and allowed a period 
of three months to elapse before his in- 
curring the sentence of deprivation. In 
the December following Cranmer presided 
over a commission which was named by 
the Crown to proceed against Gardiner 
for contempt. The prelate ably defended 
himself, and accused Cranmer and his 
colleagues of a conspiracy against his 
person. Cranmer closed the commission 
with a hurried sentence of deprivation 
against the prelate accused of contumacy. 
The infamous Poynet was placed in the 
episcopal chair of Winchester, and the 
lawful pastor was ignominiously thrust 
into the meanest of the prison-cells. Or- 
ders were given that no one should be 
allowed to see him, and that he should 
be deprived of every material necessary 

* Lingard, ibid. p. 312. 
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for communication by letter with the 
outer world. (Feb. 1549-50.) 

Two other Catholic prelates were marked 
out for condemnation and deprivation, 
Heath of Worcester and Day of Chiches- 
ter. Their confession of the truth will aid 
us considerably in realizing the position of 
affairs. 

There was one doctrine of the Catholic 
Faith against which Cranmer had an 
almost diabolical hatred. That doctrine 
was the Real Presence of our Blessed 
Lord in the Holy Eucharist. This hatred 
is manifest in his published Letters, which, 
written by a consummate hypocrite, suc- 
ceed admirably in concealing the writer's 
sentiments on all topics save that of the 
Real Presence. This is the more remark- 
able, when we remember that, after his 
tacit acceptance of the Six Articles he so 
far mastered his hatred as to consign the 
blasphemers of that holy mystery to the 
stake and the faggot. Every measure 
that Cranmer carried out for promoting 
the work of the Reformation seemed 
directed against the reverence due to the 
Holy Altar and the sacred priesthood. 

Heath, Day, and Tunstall, perceived 
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this when they had gone far in moral 
cooperation with the primate. Bonner 
and Gardiner saw it from the beginning. 

Lingard mentions that Bonner avowed 
to his judges his firm conviction that his 
real crime, though carefully kept out of 
sight, consisted in the freedom with which 
he had explained the Catholic doctrine 
respecting the Sacrament of the altar. 

Gardiner was never so fall of energy 
and fortitude as when this august mystery 
was blasphemed. When ordered to 
preach at St. Paul's Cross, and bidden to 
avoid even a reference to this dogma, the 
bishop said, that as it was perhaps the 
only opportunity which the king would 
have of hearing the truth, he was deter- 
mined, whatever might be the conse- 
quence, to explain to his young sovereign 
the Catholic doctrine with respect to the 
Mass and the Eucharist.* He was faith- 
ful to his word, and in consequence .was 
remanded to the Tower. (June 1548.) 

Gardiner's fortitude had encouraged 
many partizans of the Ancient Faith to 
resist the innovations and discard the new 

* Lingard, iv. p. 263. 
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Prayer Book. This led to an order for 
the destruction of all Missals, Antiphonals, 
Processionals, and other books containing 
the Ancient Liturgy. (Sept. 1549.) 

In the January following, a bill was 
introduced into Parliament, for the ap- 
pointment of a commission of six bishops 
and six other men of the realm, to devise 
a Form for the Consecrating and Ordain- 
ing of Bishops, Priests, Deacons, and 
other ministers. Five bishops protested 
against the bill. These, no doubt, had 
formed the opposition before which Cran- 
mer had formerly yielded. One of the 
number, Heath of Worcester, was placed 
upon the new commission in spite of his 
hostility to the measure. This schismati- 
cal prelate had up to this time quietly put 
up with every wrong offered to the 
Church, and complied to every change of 
discipline. But when he saw Cranmer 
tampering with the Forms of the Sacra- 
ment of Holy Orders, and thus plotting 
the destruction of the English Church, he 
determined to resist him to the last. 
Though private solicitation and public 
threats were used to induce him to sign 
the new Calvinistic Forms, he steadfastly 
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refused to have a share in this sacrilege, 
and for fidelity to his conscience was 
consigned to the Fleet. 

The commission obtained the sanction 
of the Great Seal for their newly-devised 
Forms, and without further trouble forced 
them upon the bishops. This was in 
sober truth the dismantling of the fortress. 

The reformers were not slow to under- 
stand the import of this last measure. 
They began in several places to overturn 
the consecrated altars, and to set up 
wooden tables in their stead. Ridley, their 
most active patron, advocated at Court a 
general order for the removal of altars, 
and found ready supporters in courtiers, 
who coveted the rich plate of the sanc- 
tuary. The Council issued the order in 
November, 1550, and it was promptly 
obeyed in the metropolis and provincial 
cities. 

One prelate resisted: — Day, Bishop of 
Chichester. A protest in the House of 
Lords, against the marriage of the clergy, 
another against the Prayer Book, and 
another against the Ordinal, was all that 
he had hitherto done to evince a sym- 
pathy with the Ancient Faith. Events 
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now became too critical to temporize any 
longer, so he cast aside all Selfish and 
worldly considerations, declared himself an 
opponent of the new law, and refused to 
obey it. He knew that this desecration 
and removal of altars proceeded from a 
denial of the Christian Sacrifice, and his 
eyes were opened to the object of Cran- 
mer's wickedness, in the many acts which 
he himself had passively tolerated, or 
actively seconded. 

Day was summoned before the Council, 
and was remanded in hope of a final com- 
pliance. Cranmer and Ridley visited him 
in private, and besought him by argument 
and entreaty to yield to the law. They" 
failed in tampering with his orthodoxy, 
and did not succeed in breaking his coura- 
geous spirit. When the undaunted pre- 
late again appeared in the council cham- 
ber, he boldly told those who urged him 
to submit, " that he thought it less evil to 
suffer the body to perish, than to corrupt 
the soul with that his conscience would not 
bear." For this he was committed to the 
Fleet, and deprived of his bishopric. 

On one altar was the holy Mass still 
offered according to the ancient rite. 
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That altar was in the country-seat of the 
Lady Mary, who told the youthful Ed- 
ward "that her soul was God's, and that 
she would neither change her faith nor 
dissemble her opinion." 

The members of the Council, who 
dared not, for fear of the Emperor Charles 
V., use violence to make her submit, 
began to persecute the members of her 
household. They committed Dr. Mallet, 
her head-chaplain, to the Tower, and in- 
flicted the same punishment on three of 
her chief officers. In order to try what 
intimidation could do, they sent down the 
Lord Chancellor and two baronets to 
' Essex, to communicate to her the com- 
mand of the sovereign. The answer of 
the Lady Mary was resolute : " Rather 
than use any other service than was 
used," she said, " at the death of the late 
king, my father, I will lay my head on a 
block, and suffer death If my chap- 
lains do say no Mass, I can hear none. 
They may do therein as they will: but 
none of your new service shall be used in 
my house, or I will not tarry in it." 
After this the Lady Mary was never again 
molested in the practice of her religion. 
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It would have been happy for England if 
her spirit had been found in the hearts of 
the clergy. Had it been so, they would 
have been spared the humiliations that 
now overwhelmed them. 

The removal of altars, and the erection 
of tables, led to changes, which were to 
bring the Liturgy of the Anglican Church 
to that standard of German Protestantism 
which from the outset had been the beau 
ideal of Cranmer. Men who overthrew 
consecrated altars, and who reviled the 
Christian Sacrifice, could ill-brook having 
to adhere as closely to the ancient " Canon 
Missae" as the first Prayer Book required, 
and having to appear before the people in 
sacrificial vestments. As they had re- 
jected the Faith from their hearts, so 
they longed to cast aside the outward 
tokens of the Faith. They breathed more 
freely in their desecrated and forlorn 
churches, when, in 1552, a new Prayer 
Book, revised under the direction of Mar- 
tin Bucer, was enforced by Act of Parlia- 
ment. 

This second Prayer Book was thoroughly 
Calvinistic, and nowhere concealed that 
heresy more insidiously than in the words 
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which accompanied the act of communion. 
Another great characteristic change was 
the omission of the rubrics accompanying 
the words of Divine Institution, and the 
transposition to the end of the service of 
the prayer of oblation which followed 
them. No one can wonder that many 
Anglicans of the present day, whose 
hearts yearn for Catholic Unity, should 
blush at that Calvinistic service, and 
should agitate for the restoration of the 
more Catholic Prayer Book of 1549. The 
same Parliamentary law which binds them 
to an unwelcome and criminal liturgy, 
visited with the utmost severity all who in 
Edward's days spurned the sacrilegious 
innovations of Cranmer. These faithful 
children of the Church were few in num- 
ber at that schismatical period, and still 
fewer of those were gifted with fortitude 
to confess and to suffer. 

There remained on the episcopal bench 
but one sincere professor of the Ancient 
Faith. Tunstall of Durham overcame at 
last his natural timidity, and raised his 
voice in defence of the Real Presence of 
our Blessed Lord in the Holy Eucharist. 
" Tunstall/ 1 says Burnet, " had in; all 
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points given obedience to every law, and 
to all the injunctions that had been made: 
but had always in Parliament protested 
against the changes in Religion, which 
he thought he might with a good con- 
science submit to and obey, though he 
could not consent to them. Only in the 
matter of the corporal Presence he was still 
of the old Persuasion, and writ about it."* 
This adherence to the Faith in the 
mystery of the Eucharist, and his con- 
scientious administration of the tempo- 
ralities of his see, marked him out for 
persecution. Though a member of the 
Council, he was illegally cast into the 
Tower, (Dec. 1551,) and charged before 
Parliament with misprision of treason. 
The injustice of this accusation was so 
flagrant that the Commons refused their 
assent to the bill of attainder. Parliament 
was dissolved, and the Duke of Northum- 
berland obtained the bill from the more 
compliant members of the new House. 
Bishop Tunstall was then uncanonically 
judged by a lay tribunal, and was kept in 
prison as long as Edward lived. 

* Vol. ii. p. 194 & 5. 
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During the latter days of that youthful 
monarch Convocation drew up thirty-six 
Articles, which embodied the faith of the 
newly-reformed Church of England. The 
twenty-ninth of these denies the real Pres- 
ence, and propounds the doctrine of 
spiritual manducation.* 

Cranmer was preparing a law which 
consigned to the stake those who con- 
fessed the truth of the real Presence, 
when the life of the King was cut short 
by a premature death. (July 6, 1553.) 

The Lady, who had so nobly rejected 

* " Article XXIX. — Transubstantiation, or the change of 
bread and wine into the substance of Christ's body and blood, 
cannot be proved by Holy Writ : but it is repugnant to the 
plain words of Scripture, and hath given occasion to many 
superstitions. 

" And because, as Holy Scripture doth teach, 

Christ was taken up into heaven, and there shall continue unto 
the end of the world ; a faithful man ought not either to believe 
or openly confess the real and bodily presence, as they term it, 
of Christ's flesh and blood in the Sacrament of the Lord's Sup- 
per." — Colliery vol. ix., Records lxvi. 

Dr. Humphreys states in the thirteenth of his complaints 
against certain religious practices used and authorized in 
Elizabeth's reign, that the Elizabethan Church had not strictly 
kept to the doctrine of Cranmer. " No. 13. Postremo. — Ard- 
culus de spirituali manducatione, qui disertis verbis oppugnabat, 
et tollebat realem Preesentiam in Eucharistia, et manifestissi- 
mam continebat veritatis explanationem, Edwardi VI. tempori- 
bus excusus, nunc apud vos evulgatur mutilatus et truncatus." 
— Burnett vol. iii, Records, b. vi. n. 79. 
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the religious innovations of the late reign, 
was now the claimant of the crown. The 
Reformers resolved to exclude her from 
the throne: so with Northumberland at 
their head they proclaimed the Lady Jane 
Gray. The people, in spite of the efforts 
made from the pulpit to rouse a Protestant 
enthusiasm, refused to acknowledge one 
who had no right whatever to the crown. 

Mary entered London in triumph on 
July 31st. Her first act was to liberate 
Tunstall and Gardiner, who became her 
chief advisers. Till Parliament met, and 
its law of reversal came into operation, 
the Queen showed the greatest tolerance 
to those who still clung to the religious 
opinions favoured in the late reign. 

" On her accession/' says Lingard, " she 
acquainted both the Emperor and the 
King of France with her determination to 
restore the Catholic worship. Henry ap- 
plauded her zeal, and offered the aid of 
his forces, if it were necessary, towards the 
accomplishment of the work ; but Charles 
advised her to proceed with temper and 
caution, and to abstain from any public 
innovation till she had obtained the consent 
of her Parliament. It was in compliance 
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with his wish that she suffered the Arch- 
bishop to officiate according to the estab- 
lished form at the funeral of her brother 
in Westminster Abbey ; but a solemn 
dirge and High Mass were chanted for 
him at the same time in the chapel of the 
Tower, in the presence of the nobility and 
courtiers, to the number of three hundred 
persons."* 

The spirit of toleration evinced in the 
first few months of Queen Mary's reign 
has led some to think that no material 
change had been effected in religion dur- 
ing Edward's reign. The narration of the 
few historical facts given in this chapter 
amply disproves this. 

It is time now to bring it to a close by 
laying before the reader the two notable 
facts that it presents to us. 

The first of these is, that though the 
progress of the English Reformation was 
gradual, yet that there was one idea domi- 
nant in the mind of its prime-mover, — viz. 
A denial, and diabolical hatred of the 
Real Presence of our Divine Lord in the 
( Blessed Eucharist. 

* Lingard, vol. v. p. 397. 
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The second is, that the personal charac- 
ter of that prime-mover, Thomas Cran- 
mer, enters largely into the measures 
adopted to destroy the Faith of the people 
in this sacred dogma. 

The fairest manner to give a true and 
unbiassed character of Cranmer is to 
represent him as he appears to one who 
has judged him according to the ordinary 
laws of honour and morality. An able 
article appeared in the Saturday Review, 
of July 25, 1868, entitled, "Dr. Thomas 
Cranmer/' The writer of that article 
proves that Cranmer began his sacred 
career in any way but a creditable man- 
ner. His violation of his celibacy, his 
base conduct as Henry's agent in Italy, 
the shameful manner in which he pan- 
dered to royal vice by loose theology, the 
writer shows to be indubitable. He next 
dwells upon the charge of perjury brought 
against Cranmer at the period of his epis- 
copal consecration, and declares him to 
have been guilty of " what, in a court of 
justice in the present day, would be called 
perjury." 

The character of the Archbishop is 
then clearly and forcibly expressed. " The 
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charge of hypocrisy/' he says, " as shown 
in Cranmer's abject servility in complying 
with everything that Henry commanded, 
is so completely established that it be- 
comes unnecessary to inquire into the real 
changes of his religious convictions. His 
death may have been the death of a peni- 
tent. But, unless the facts we have 
alleged can be disproved, his life was the 
life of a cowardly time-serving hypocrite, 
a perjured person, and a traitor." 

A cowardly time-serving hypocrite, a 
perjured person, and a traitor! Such 
was the man who impiously dared to 
tamper with Sacramental Forms, upon 
which depends the very existence of a 
Hierarchy. 

Some may be found who may not heed 
the decisive judgment of the Apostolic 
See upon that act. None can in con- 
science neglect to follow the light given 
them by modern historical and liturgi- 
cal research, and refuse to investigate 
thoroughly the merits of the innovated 
forms of the Sacrament of Holy Order 
devised by Thomas Cranmer. To that 
imperative duty their charity is now in- 
vited. 
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CHAPTER III. 
Theological Principles. 

r I "HE supernatural life of Faith and 
•*■ Grade, which we lost in Adam, was 
restored to lis ill the Passion and Death 
of Jesus Christ. Ordinarily, we are not 
made partakers of the merits of our cruci- 
fied Saviour unless they be applied to our 
souls through the channels of the Sacra- 
ments. These are seven in number, all 
instituted by Christy and eafth hiving their 
special Matter and Form. 

These terms, used since the thirteenth 
century, instead of the Patristic " res et 
verba," denote the outward sign and the 
formula of words which betoken the in- 
ward grace given to the soul in each 
sacrament. 

Thfe Matter and Form essential to 
every Sacrament cannot be changed by 
the Church, for, as Father Franzelin, S.J., 
teaches in his treatise " De Sacramentis 
in genere," as also Pope Benedict XIV., 
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in his work " De Synodo Dicecesana," 1. 
viii. c. 10, they belong " ad substantiam 
Sacramenti," and are declared by the 
Council of Trent, (Sess. xxi. cap. 2,) to be 
unalterable.* 

In the Sacramental substance of the 
Matter and Form are hidden the deep 
counsels of the Divine Wisdom ; for they 
are calculated to put us in mind of the 
original sin. Eve, tempted by deceitful 
words, put forth her hands towards the 
material fruit, which she believed would 
bring to her supernatural knowledge and 
power. The Second Adam, by Matter 
and Forms of unfailing words, restores to 
the children of the first Adam, those 

* " Constat denique 4., materiam et formam secundum 
modum dennitum ab ipso sacramentorum institutore pcrtinere 
ad substantiam sacramenti, de qua loquitur Cone. Trid. sess. 
xxi. cap. 2 ; cseremonias alias praescriptas ad significationem et 
dignitatem sacramenti velut oculis exhibendam, subesse 
potestati legiferae Ecclesiae." De Sacr. in genere, p, 47. 

" Praeterea declarat (sancta ipsa Synodus a Spiritu Sancto . . . 
edocta), hanc potestatem perpetuo in Ecclesia fuisse, ut in 
Sacramentorum dispensatione, salva illorum substantia, ea 
statueret, vel mutaret, quae suscipientium utilitati, seu ipsorum 
Sacramentorum venerationi, pro rerum temporum et locorum 
varietatc, magis expedire judicaret." Cone, Trident, sess, 21. 
cap, 2. 

" Mutatio vero materia, et formae, non ad ritum, et dispensa- 
tionem, sed ad substantiam pertinet." Bened, XIV, De Synodo 
Dicecesana, Lib, viii, cap, x, n. x. 
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supernatural gifts which they lost at the 
fall. 

Holy Order is a Sacrament of the New 
Law, which gives to men appointed by 
God the spiritual powers of the Christian 
ministry, and grace to fulfil the duties 
incumbent upon them. 

In the administration of Holy Order, as 
in the administration of other Sacraments, 
there are various ceremonial rites, alto- 
gether distinct from that Matter and Form, 
which are essential to the valid administra- 
tion of the Sacrament. We believe with 
the Council of Trent, that the Church has 
the power to alter any rite not substantially 
affecting the essence of the Sacraments, 
and that she can require certain rites as 
integral to the validity of any Sacrament. 
It is the opinion of many theologians that 
the Church exercises this power when she 
enjoins the delivery of the Instruments in 
the ordination of the Priesthood. Though 
the Sacerdotal character has been pro- 
bably impressed by the imposition of 
hands and the prayer of the Form, yet 
the Church does not outwardly recognize 
that Priesthood, until its active powers to 
offer sacrifice and to judge the consciences 



42 The Ordinal of 

of men have been declared by the deli- 
very of the chalice and the third imposi- 
tion of hands. Hugh of St. Victor uses 
an expression which seems to favour this 
view. " Accipiunt (Presbyteri) et calicem 
cum vino et patenam cum hostiis de manu 
Episcopi, quatenus his instrumentis potes- 
tatem se accepisse agnoscant placabiles Deo 
hostias offerendi."* 

The " Catechismus ad Parochos" seems 
also to teach that the character of the 
Priesthood has been impressed before the 
delivery of the instruments. " Quare 
Episcopus ei calicem cum vino et aqua, 
et patenam cum pane porrigens, qui 
Sacerdos ordinatur, inquit: Accipe potesta- 
tem offerendi Sacrificium, etc., quibus ver- 
bis semper docuit Ecclesia, dum materia 
exhibetur, potestatem consecrandae Eucha- 
ristiae, charactere animo impresso> tradi, cui 
gratia adjuncta sit, ad illud munus rite et 
legitime obeundum. ,v t 

As, however, there are Certain learned 
theologians who maintain that the imposi- 
tion of hands and the delivery of the 
instruments, coalesce into one outward a£t> 

* De Sacram. 1. ii. p. iii. c. 12. 
f p. ii. cap. viii. n. 10. Ed. Venet., 1781. 
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essential to the validity of the Sacrament, 
the Sacred Congregation of the Holy 
Council, and most theologians, consider 
that in practice this opinion must be ad- 
hered to.* 

Anglicans altogether reject the delivery 
of the Instruments, as not being in any 
way essential to the validity of Holy Or- 
ders. Sufficient has been said to show 
that if the Holy See had considered the 
Matter and Form prescribed by the Ed- 
wardine Ordinal sufficient to insure valid 
Orders, it would have respected in them 
a sacred character probably received, and 
it would have enjoined only a conditional 

* "Quia autem nonnulli non infimi Theologi dixerunt, 
impositioncm manuum praeambulam porrectioni instrumen- 
torum, simul cum hac, in unam coalescere materiam, qua, una 
cum verbis ab Episoopo instrumenta exhibcntc prolatis, prima 
confcrtur Sacerdotalis potestatis pars, conficiendi nimirum 
Corpus Chrisri; idciroo Sacra Congregatio, scite adnimadvertens, 
pneviam illam manuum impositionem, jamdiu antea peractam, 
non posse moraliter conjungi cum traditione instrumentorum, 
qua postmodum fieret, ut ctiam hujus opinionis, in re tanti 
momenti, rationcm aliquam haberet, totam Ordinationem sub 
conditionc iterandam rescripsit." Bened. XIV. De Synodo, L. 
viii. cap. x. n. xiii. 

This decision was given in reference to a case in which the 
imposition of hands with the Form had been duly observed, but 
the Candidate had inadvertently omitted to come in his turn to 
receive the instruments. (Ibid, n. i.) The reader will notice that 
the ordination was ordered to be iterated " sub conditionc" 
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iteration of the Sacrament of Holy Order. 
But as for three hundred years it has 
ordered absolute re-ordination, it is clear 
that Anglican Orders were rejected, not 
merely because the Instruments ceased to 
be delivered, but because the Matter or 
Form, absolutely essential to the Sacra*- 
ment, were not contained in the revised 
Ordinal of Edward VI. 

This is the vital point of the contro- 
versy, and before we can examine it we 
must discover what has been considered 
from the first as the Matter and Form 
absolutely essential to the Sacrament of 
Holy Order. 

It is, of course, natural to turn at once 
to the Holy Scriptures. Their testimony 
is clear. In the Ordination of the seven 
Deacons at Jerusalem,* and in that of St. 
Paul and St. Barnabas at Antioch,t we 
find that the outward act performed 
was the imposition of hands, and that this 
act was accompanied with praying. The 
Acts thus indicate that the imposition of 
hands is the Matter of the Sacrament of 
Holy Order, and that Prayer is its Form, 

* Acts vi. 6. f I^W. xiii. 



King Edward VI. 45 

Since Catholics and Anglicans are 
agreed as to the Matter, our whole atten- 
tion must be directed to the Form. 

Three things must be considered with 
regard to the Form. 

In the first place, as the Form belongs 
to the substance of the Sacraments, it 
follows that our Blessed Lord must have 
taught His Apostles how to render this 
Prayer efficiently determinative of the 
Matter. 

Secondly, that as ecclesiastical Tradi- 
tion is the sole source from which we can 
learn what was taught to the Apostles, we 
must go to an Apostolic source, and see 
if there exists in that See the Sacramental 
Forms of Holy Order. 

If these Forms have remained mate- 
rially unchanged, they must assuredly 
contain the sense, at least, of that which 
was taught by our Blessed Lord.* 

In the third place, we must remember 

* " Considerandus est semper sensus per se intentus in Forma 
Sacramenti* 

" Ille autem sensus est per se intentus in Forma, quo proprius 
sacramenti vel ipsius Forma effectus significatur, in quo 
ditcemendo EccUsice traditio potissimum consulenda et sequenda 
est."— £warez De Sacr. in genere—Quast, lx. Disp, iu Sect. iv. 
n. 12. 
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that a substantial change of the sense of 
this traditional Form renders it invalid. 
A change is said to be substantial, when 
it vitiates the very essence of the Form, 
e.g. by rendering it so indefinite in mean- 
ing, as to destroy its efficiency in deter- 
mining the Matter.*- 

Our task is then simply this: — 

I. We must go to a source of Apostolic 
tradition, and establish its unfailing testi- 
mony. 

II. We must elicit the import of these 
Apostolic traditional Forms. 

HI. We must examine the Edwardine 
Forms, and see if they contain the same 
import as the Apostolic Forms. If they 
do not contain it, then they must be re- 
jected as invalid and sacrilegious. 

* "Mutatio vel substantial vel accidentalis. Si mutatio 
formse substantial sit, nullum efficitur Sacramentum. 

" Mutatio, quae variat sensum verborum Formse substantial 
est. Ratio est quia sensus est veluti anima verbi, quia verbum 
non profertur propter sonum, sed propter sensum, et ideo, si idem 
sensus maneat, idem verbum, atque adeo eadem forma manere 
censetur : si autem mutetur sensus et verbum et formam 
substantialiter mutari necesse est. 11 Ibid. 
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CHAPTER IV. 

Liturgical Tradition. 

HPHE Liturgy of the Church may be 
-*■ classified under two heads, viz. the 
Latin and the Oriental Rites. It is clear 
that the Liturgy of the Latin Church was 
first derived from the See of St. Peter. 
Pope St. Innocent, writing to Decentius, 
Bishop of Eugubium, in the fifth century, 
refers to this fact, and his words almost 
sound like the words of a Prophet, fore- 
telling of Cranmer's days, when he com- 
mends Decentius for his fidelity to the 
Apostolic practice of Rome, and re- 
proaches those who, abandoning that 
fountain-head became enamoured with 
strange \ devisings. " Oportet eos hoc 
sequi, quod Ecclesia Romana custodit, a 
qua eos^ principium accepisse non dubium 
est, ne dum peregrinis assertionibus stu- 
dent, caput institutionum videantur omit- 
tere."* 

* Acta CC Harduini, vol. i. p. 996. 
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From Rome, " caput institutionum," St. 
Augustine, the Apostle of England, 
brought to this land a Liturgy which was 
indubitably of an Apostolic origin. In 
Gaul, and in the Celtic Churches of Wales 
and Scotland, St. Augustine found certain 
liturgical customs, which he had not pre- 
viously known. As most of these did not 
affect the essentials of the Liturgy, he 
wrote to St. Gregory the Great, for guid- 
ance in dealing with them. The Holy 
See acted in the sixth as it does in this 
our age. Any custom that was opposed 
to laws binding the universal Church were 
to be abrogated with a spirit of true 
charity ; other customs, which proved to 
be conducive to the salvation of souls, 
might be retained or introduced. 

It is natural to expect that the Anglo- 
Saxon dioceses, which came in contact 
with the Celtic Churches, should deviate 
more than others from strict Roman 
usages. Hence it is that York, the princi- 
pal Northern See, and Hereford, the most 
Westerly, became lesser liturgical centres, 
and remained so, even down to the days 
of Cranmer. 

Canterbury, the see of St. Augustine, 
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clung to the customs of that apostolic city 
in which he had been nurtured.* 

To Canterbury St. Wilfrid repaired 
when, in his early manhood, he longed to 
learn the Apostolic ways of Rome. In 
order to become more fully acquainted 
with them he journeyed to the threshold 
of the Apostles, and then returned to his 
native land to consolidate and to extend 
the work of its Roman missionaries. 

Theodore, though an Oriental, was 
zealous for the liturgical customs of Rome, 
and was the first Archbishop who beheld 
England united to the Holy See in litur- 
gical observance, as well as in Faith. 

"Isque primus erat in archiepiscopis, 
cui omnis Anglorum ecclesia manus dare 
consentiret," says Venerable Bede,t and 
from what he had previously stated we 
know that this unanimity had been ob- 
tained by the universal rejection of certain 
liturgical practices at variance with the 
canons of the Church, and by the adop- 
tion of others more consonant with the 
traditions of the Holy See. 

* " Novit fraternitas tua Romance Ecclesiae consuetudinem, in 
qua se mcminit eautritam."-— &. Greg. M. f Ep, ad Aug. 

t Hist. Eccl. 1. 4, cap. i. 
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Any one, well versed in the liturgical 
contest that was waged between the Celtic 
and Roman monks before the exaltation 
of Theodore to the chair of Canterbury, 
will understand the full significance of that 
archbishop's act, when, at his consecration, 
he assumed the Roman instead of the 
Oriental tonsure. In those days the 
Roman tonsure was, in the eyes of an 
Anglo-Saxon, a more pronounced adhe- 
sion to the cause of the Pope than even 
the Roman clerical costume of our 
Catholic clergy is tQ an Englishman of 
the present day.* 

At Canterbury were also preserved the 
traditions of the Roman chant, and those 
trained in its school were considered wor- 
thy to sit in pontifical chairs. Putta, at 
first Bishop of Rochester, and afterwards 
translated to Hereford, is said by Vener- 
able Bede to have been skilled in that 
Roman ecclesiastical chant, which he had 
learnt from the disciples of the Blessed 
Pope Gregory.t 

* " Qui subdiaconus ordinatus, quatuor expectavit menses, 
donee ill! coma cresceret, quo in coronam tonderi posset. 
Habuerat enim tonsuram more orientalium sancti Pauli Apos- 
toli." — Beda, Hist. EccL, ib. 

f " Virum maxime autem modulandi in Ecclesia 
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In Theodore's time this traditional 
chant was adopted in every portion of the 
English Church, and helped still more to 
unite the hearts of the clergy and people 
to the centre of unity. Few laboured in 
this good cause more zealously than St 
Wilfrid of York, and Eddius his monastic 
precentor, who had been trained in the 
cloister of Canterbury.* 

Though the traditions of the Anglo- 
Saxon Church were more thoroughly 
Roman than those of the Celtic Churches, 
yet no one must infer that the latter pos- 
sessed Liturgies alien from that of the 
Apostolic See. Not only were they ori- 
ginally derived from Rome, but they dif- 
fered from her merely in things accidental. 
In essentials they were identical with the 
Roman liturgy and with the Oriental rites. 

To make this more clear it will be well 
to refer to a work of one of the most 
learned of later liturgical scholars. 

Muratori, in his work " De Origine 

more Romanorum, quern a discipulis bead papae Gregorii 
didicerat, peritum." — Ibid, 

* " Sed et sonos cantandi in ecclesia, quos eatenus in Cantia 
tantum noverant, ab hoc tempore per omnes Anglorum eccle- 
«as discere coeperunt." — Ibid. 
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Sacrae Liturgiae," tells us of this accord of 
East and West in the essentials of the 
Sacrifice and the Sacraments, and that the 
differences existing between them were 
merely verbal and ceremonial. 

" Unum," says that author, " nobis pro 
certo statuendum est, videlicet, quidquid 
ad substantiam sacramentorum pertinet, in 
quibus necessaria animarum subsidia, aut 
praecipua vis ineffabilis sacrificii sita est, ab 
apostolorum aevo ad nostra usque tempora 
semper fuisse in universa ecclesia observa- 
tum. Nulla unquam in his discordia fuit 
inter Latinos et Graecos, aliosque Orientis 
fideles, et ne nunc quidem habetur, quan- 
quami plerique ex iis a Romanae ecclesiae 

communione avulsi sint Tota ergo 

varietas ac dissimilitudo non solum inter 
Orientales et Occidentals, sed et inter 
ipsas Occidentis Ecclesias, in varietate pre- 
cum, in diver sitate verborum, atque in arbi- 
trariis cceremoniis versata est. Aliis enim 
ritibus Latini, aliis Graeci utebantur in 
conficiendis Sacramentis, et in orationibus 
ad Deum, intacta tamen eorumdem sacra- 
mentorum essentia"* 

* Cap. ii. 
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This extract shows us the one great 
fact, that in spite of verbal and ceremonial 
differences, all approved Catholic rites, 
and sometimes even heretical rites, pre- 
serve intact the essential Matter and 
Form necessary for each Sacrament. 

But common sense tells us that it is 
impossible for the Church to determine 
whether a Liturgy, devised by any indi- 
vidual bishop, or local Church, contains 
the essentials of the Sacraments, unless 
there be a means of testing the innova- 
tion. That test can be no other than that 
of a See which has preserved the tradi- 
tions of the Apostles. As Antioch and 
Alexandria have long passed away, Rome 
alone remains to testify to Apostolic tra- 
dition. If the other Patriarchates had 
not disappeared, Rome would still be the 
"fons et origo" of liturgical discipline, 
the standard of orthodox practice, for there 
the Prince of the Apostles sat in person, 
and there he and his fellow apostle Paul, 
left the teachings of their Divine Master. 
" Neque enim," says Muratori, " a Graecis 
sacros ritus Romani acceperunt, sed ab 
apostolorum principibus."* 

* Op. cit. ibid. 
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The Apostolic traditions of the Roman 
See, which relate to the Forms of Holy 
Order, are contained in the Sacramentaries 
of that Church. 

These are chiefly three in number: — - 
viz. the Leonine, the Gelasian, and the 
Gregorian. 

The Leonine Sacramentary is one of 
the most ancient Liturgical books in the 
world. It was published by Father Joseph 
Blanchini, Priest of the Venetian Oratory, 
and is deemed by him to have been 
chiefly composed by Pope St. Leo the 
Great (ace. 440, ob. 461). Though this 
has been called in question, it is univer- 
sally admitted that many of its Prayers 
and Prefaces are the composition of that 
great Doctor of the Church. Muratori 
says that whatever opinion we may form 
as to its authorship, there can be no doubt 
that in this book we possess a rich store- 
house of sacred antiquity and Roman 
liturgy. He adds that in his day there 
was not extant a liturgical codex of either 
the Western or Oriental Church to be 
compared to it in antiquity.* 

* " Interea utcunque de Sacramentarii ipsius auctore statuas, 
repetendum hie est, pretiosum eximiumque nos in eo habere 
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The Gelasian Sacramentary is more 
generally admitted to have been the 
actual work of the Pope whose name it 
bears. John the Deacon, in his Life of 
St. Gregory the Great, speaks of the 
"Codex Gelasianus de Missarum Solem- 
niis." Muratori states, however, that 
Pope St. Gelasius (ace. 492, ob. 496,) 
merely revised the Sacramentary that he 
found in use, and added special Prefaces 
for great Festivals.* 

Pope St. Gregory the Great has immor- 
talized his name as a lover of the holy 
Liturgy, in the Sacramentary that bears 
his name. The Saint abbreviated and re- 
arranged the Gelasian Sacramentary, and 
before many years his work was generally 
adopted throughout the West. During 
the lapse of thirteen centuries the Roman 
Church has adhered to the Gregorian 
Codex, though, of course, she has greatly 
enlarged and enriched it. The present 
Roman Missal and Pontifical contain both 



promptuarium sacrae antiquitatis, et Romanae liturgiae; nul- 
lum que alium liturgicum Codicem Occidentalis aut Orientalis 
Ecclesise superesse, qui ad tantam vetustatcm accedat." — Op. 
cit. cap, iii. 

* Ibid. cap. v. 
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these more recent additions and also the 
Apostolic traditions of the earlier Sacra- 
mentaries. 

Though the Roman Pontiffs have fronj 
the beginning exercised the power of 
altering the prayers of the Liturgy, ^nd 
have granted to others, or tolerated in 
others, the use of a similar power, yet cer- 
tain portions have always been deemed so 
sacred as to come to be regarded with such 
religious veneration that even the Vicars 
of Christ scarce presumed to alter even 
their verbal context. 

The " Canon Missae" was the most 
1 sacred of these, and was most scrupu- 
lously preserved from all innovation. 
Hence, if a Pope added but a few words 
to its text, this addition was deemed so 
important that it was recorded as an event 
of his pontificate. Thus we read that 
rJPope St. Leo the Great enjoined that the 
wofds, " Sanctum Sacrificium, immacula- 
tam hostiam," should be added . to the 
prayer of the Canon.* Thus, again, dur- 
ing the troubled days of the Lombard 
invasion, St. Gregory the Great ordered 

* " Statuit, ut in actione mysterii diceretur, Sanctum Sacrin- 
cium, immaculatam hostiam." — Brev. Rom, 10 Apr* 
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die insertion of these words: "Diesque 
nostras in 1$ia paoe disponas."* 

A similar religious veneration was en- 
tertained for the sacred prayers in which 
were contained the Forms of each Sacred 
Order. As late as the fifth century they 
(formed a part /of th<e Liturgy which was 
preserved under the -closest secrecy, for 
Pope St Innocent I. tells Decentius that 
the sacred mystical words of Sacramental 
Forms were to be delivered by instruction, 
,and therefore could not be inserted in his 
letter. If, again, we consult the second, 
"third, and fourth Canons of the Fourth 
Council of Carthage, a.d. 398, we shall 
'find that these sacred Mysterious Forms 
are merely referred to as the Prayer of 
Benediction, (uno fundente Benedictio- 
nem,) and that the text of the Form is 
not given, in consequence of the discipline 
of secrecy then in full force.t 

* " Apud Sanctum Petrum coacta synodo multa constituit 

ut adderetur in Canone ; Diesque nostros in tua pace 

disponas." — Brev. Rom. 12 Mart. 

f Canon II. Episcopus cum ordinatur, duo episcopi ponant, 
et tcneant Evangeliorum codicem super caput, et cervicem ejus ; 
et uno super eum fundente benedictionem, reliqui omnes episcopi 
qui adsunt, manibus suis caput ejus tangant. 

Canon III. Presbyter cum ordinatur Episcopo eum benedU 
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Though the Canons of Carthage do not 
give the Sacramental Forms of Holy 
Order, yet in all probability they were 
identical with those that the whole West 
possessed in the fifth and succeeding cen- 
turies. 

These are contained in the earliest 
Roman Sacramentaries : — viz., the Leo- 
nine, the Gelasian, and the Gregorian; 
and they remain unchanged in the present 
Roman Pontifical. 

Throughout the whole West we find 
them always embodied in the rites pre- 
scribed by local churches for sacred ordi- 
nations. In no country can this be more 
clearly demonstrated than in England. 

The traditional Forms brought from 
Rome by St. Augustine in the Grego- 
rian Sacramentary, are found in the 
Anglo-Saxon Pontificals of Ecgberht and 
St. Dunstan, &nd can be traced from the 

cente, et manum super caput ejus tenente, etiam omnes Presby- 
teri qui praesentes sunt, manus suas juxta manum Episcopi 
super caput illius teneant. 

Canon IV. Diaconus cum ordinatur, solus Episcopus qui 
eum lenedicit manum super caput illius ponat; quia non ad 
Sacerdotium, sed ad ministerium consecratur. — Harduini Acta 
CC. t. i. p. 997. 
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Roman conquest to the very days of the 
impious Cranmer. 

The Form of each Holy Order, and its 
preparatory prayer, will be given as it 
stands in the Leonine Sacramentary, and 
any important addition or verbal change 
made during the course of fourteen cen- 
turies will be carefully noted. 

Martene was perhaps the first liturgical 
scholar who traced the earlier traditions 
of the West in regard to the Forms of 
Holy Order. His authority on this point 
is adduced by the greatest theologians of 
modern times. St. Alphonsiis Liguori 
styles him "doctissimus Martene ;"* and 
Pope Benedict XIV. attaches great weight 
to his liturgical opinions. 

In the second volumet of his golden 
work, "De Antiquis Ecclesiae Ritibus" 
Martene states thus the Western tradition: 
" Jam vero quanam Missae parte peragere- 
tur episcoporum ordinatio, non consentiunt 
libri Pontificales MSS. Omnes fere tamen 
faciendum ante evangelium prsescribunt ; 
tres recentiores, Noviomensis, Antissiodo- 
rensis et Rothomagensis ante orationem 

* Thcol. Mor. De Ord. f Lib. I. : rt. x. n. 14. 
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secretam ; duo alii Bisuntinus ad ysum 
Ecclesise Turoneasis accomodatus, et 
Remensis monasterii S. Remigii annorum 
circiter 500, ad praefationem ; ita ut alia 
nulla in toto liturgise decursu pra&fatio 
cantetur, prseter prolixam illam oraijoflem, 
quae ad modum praefationis a Metropojjjtano 
pronuntiatur, in qua formam ordinajionis^ 
constituimus. Nam verb& ilia Accipe 
Spiritum Sanctum, quae ante praedictam 
praefationem cum manus impositione ab 
ipso consecratore preferuntur, ia quibus 
formam episcopatus reponunt scholastici 
recentiores, toti ^nticjuitsiti ignota fuerunt, 
adeo ut vix iq. ullo Ponjificali annos 400 
attingente rejperiarjtur.. Nam ex omnibus 
quae percurrjnjus, tria tantum ilia habent, 
Arelatense, Afldegavense, et Guillelmi 
Durandi. S^d neque antiquiores scholas- 
tici, qui absolutas sacramentorum formas 
undecumque expiscari studuerunt, ullam 
eorum verborum mentionem faciunt." 

Martene here states that the words 
"Accipe Spiritum Sanctum," now an in- 
tegral portion of the Form of episcopal 
consecration, were introduced about the 
fourteenth century, and therefore cannot 
be the Form of Prayer used in the early 
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ages, and embodying the sense necessary 
to the substance of the Form appointed 
by our Blessed Lord. The true Apostolic 
Form he considers to be that " prolixa 
oratio" which is now said as a Preface, — 
" ad modum pr of adonis." 

This Prayer begins with the words, 
"Deus honorum ornniurn" and, together 
with its preparatory prayer, " Propitiare, 
Dotnine" is found in every Roman Liturgy 
from the earliest times. Its sacredness 
and importance is marked by the word 
" Consecratio" prefixed to its commence- 
ment. It is here given as found in the 
Leonine Sacramentary. 

CONSECRATIO EpiSCOPORUM 
b'Libro Sacramentorum Romance Ecclesije Leonino dicto.* 

Propitiare, Domine, supplicationibus 
nostris, et inclinato super hos famulos tuos 
cornu gratiae sacerdotalis, benedictionis 
tuse in eos effunde virtutem. Per, etc. 

Deus honorum omnium, Deus omnium 
dignitatum, quae gloriae tuge sacratis famu- 
lantur ordinibus, Deus qui Moysen famu- 

* Migne, Op. Sti. Leonis, torn. 2, p. 113, (Patrol. Lat. T. 55.) 
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lum tuum, secreti familiaris affatu, inter 
csetera ccelestis documenta culturae, de 
habitu quoque indumenti sacerdotalis in- 
stituens, electum Aaron mystico amictu 
vestiri inter sacra jussisti ; ut intelligen- 
tise sensum de exemplis priorum caperet 
secutura posteritas ; ne eruditio doctrinse 
tu9B ulli deesset aetati ; cum et apud vete- 
res reverentiam ipsa significationum spe- 
cies obtineret, et apud nos certiora essent 
experimenta rerum, quam senigmata figu- 
rarum. Illius namque sacerdotii ante- 
rioris habitus nostrse mentis ornatus est, 
et pontificalem gloriam non jam nobis 
honor commendat vestium, sed splendor 
animarum, quia et ilia quae tunc carnalibus 
blandiebantur obtutibus, ea potius quae in 
ipsis erant intelligenda poscebant. 

Et idcirco his famulis tuis, quos ad sum- 
mi sacerdotii ministeriupt delegisti, hanc, 
quaesumus, Domine, gratiam largiaris, ut 
quidquid ilia velamina in fulgore auri, in 
nitore gemmarum, in multimodi operis 
varietate signabant, hoc in horum moribus 
actibusque clarescat. ^Comple in sacerdo- 
tibus tuis mysterii tui surnrnam, et orna- 

t Greg. " Hie accipis Chrisma." 
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mentis totius glorificationis instructos, 
coelestis unguenti fluore sanctifica. tHoc 
Domine copiose in eorum caput influat: 
hoc in oris subjecta decurrat ; hoc in 
totius corporis extrema descendat: ut tui 
spiritus virtus et interiora horum repleat, 
et exteriora circumtegat. Abundet in his 
constantia fidei, puritas dilectionis, sinceri- 
tas pacis.* Tribuas eis cathedram episco- 



»» 



t Greg. " Hie fundis in caput ejus/ 
* The following lines are found in the Gelasian Sacramen- 
tary, at the part of the above Form which is marked with the 
asterisk. They were omitted in the Gregorian Sacramen- 
tary, but were again inserted in later liturgical books. They are 
found also in the Liturgia Gallicana, in Ecgberht's Pontifical, in 
the Exeter Pontifical, and in the two MSS. of the British Museum 
mentioned hereafter. The Form of the Post-Tridentine Roman 
Pontifical is almost identical with that of the Gelasian Sacra- 
mentary. " Sint speciosi munere tuo pedes horum ad evangeli- 
zandum pacem, ad evangelizandum bona tua. Da eis, Domine, 
claves regni coelorum utantur, ne glorientur potestate, quam tribu- 
is in aedificationem non in destructionem. Quodcumque ligaverint 
super terram sit ligatum et in coelis, et quodcumque solverint 
super terram sit solutum et in coelis. Quorum retinuerint pec- 
cata, detenta sint; et quorum dimiserint, tu dimittas. Qui 
benedixerit, sit benedictus ; et qui maledixerit eis, maledictio- 
nibus repleatur. Sint fideles servi prudentes, quos constituas 
tu, Domine super familiam tuam, ut dent illis cibum in tem- 
pore necessario ; ut exhibeant omnem hominem perfectum. Sint 
sollicitudine impigri, sint spiritu ferventes. Odiant superbiam ; 
diligant veritatem ; nee earn unquam deserant aut lassitudine 
aut timore superati. Non ponant lucem tenebras, nee tenebras 
lucem ; non dicant malum bonum, nee bonum malum. Sint 
sapientibus debitores, et fructum de profectu omnium consequan- 
tur. Tribuas eis, &c. 
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palem ad regendam Ecclesiam tuarn et pie- 
bent universam. Sis eis auctoritas,* sis 
eis potestas, sis eis firmitas. Multiplices 
super eos benedictionem et gratiam tuam, 
ut ad exorandam semper misericordiam 
tuam tuo munere idonei tua gratia possint 
esse devoti. Per, etc. 



Consecration op Bishops. 

[Taken from the Sacramentary of the Roman Church, usually 
attributed to St. Leo the Great,'] 

Be propitious, O Lord, to our supplications, and as the horn 
of sacerdotal grace is outpoured upon these Thy servants, do 
Thou send down upon them the strength of Thy blessing. 
Through, &c. 

O God of all honours, God of all dignities which in sacred 
Orders minister to Thy glory, O God, in secret and familiar 
converse with Thy servant Moses, amongst other directions for 
Divine worship, Thou didst prescribe also the forms of the 
priestly attire, and didst command Aaron, Thy elect, to be 
vested in mystic robes when offering sacrifice; in order that 
posterity might hereafter derive knowledge from the usages of 
the ancients, and the instruction of doctrine might not fail at 
any time. Mere symbolism won reverence amongst those of 
old, but to us realities were to be more familiar than mystic 
figures. Thus the attire of the ancient priesthood is a symbol 
of the adornment of our mind, and it is no longer the honour of 
the garment, but beauty of soul, that renders Pontifical glory 
commendable unto us. Yea, even in former times, they looked 
more to the mystic significance of things than to the pleasure 
they gave the carnal sight. 



* Gel. omit. " sis eis potestas, sis eis firmitas." 
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Wherefore, O Lord, we beseech Thee to bestow Thy grace 
upon these Thy servants, whom Thou hast chosen to the 
ministry of the High Priesthood, that whatsoever was signified 
in those garments by the brightness of gold, the splendour of 
gems, and the variety of embroidery, may shine forth in their 
lives and in their actions. Perfect in Thy Priests the fulness 
of Thy mystery ; clothe them with every adornment of glory, 
and sanctify them with the outpouring of heavenly unguent. 
May it, O Lord, flow abundantly upon their heads, may it 
bedew their lips, and overspread their whole frame, that the 
strength of Thy Spirit may inwardly replenish them, and clothe 
them outwardly. 

Let steadfast faith, pure love, and sincere peace abound in 
them. 

Place them in the Episcopal Chair to rule Thy Church and 
the whole of the people. Be Thou unto them authority, power, 
and strength; multiply upon them Thy blessing and Thy 
grace, that, rendered worthy by Thy bounty to invoke Thy 
name, they may also become holy through Thy grace. 
Through, &c 

Martene says that, since the Matter of 
the Holy Order of the Priesthood cannot 
absolutely consist in the delivery of the 
Instruments, it cannot be said that the 
words which accompany that act are its 
Form. Hence it follows that the imposi- 
tion of hands and the prayers which ac- 
company it are the only strictly essential 
Matter and Form of that Holy Order. 
He adds that the third of the prayers of 
the Form is the most important, as it has 
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the word " Consecratio ,, prefixed to it in 
ancient Pontificals.* 

Both St. Alphonsus Liguori and Pope 
Benedict XIV. consider this speculative 
opinion more probable than the adverse 
one held by many theologians.t 

Pope Benedict XIV. has a remarkable 
passage in his " De Synodo" on the argu- 
mentative force of the liturgical tradition 
of that prayer which Martene considers 
the essential Form of the Priesthood, and 
the great theologian does not affect to 
conceal his own conviction of its contro- 
versial importance.:]: 

* " Cum igitur materia presbyteratus dici non possit traditio 
instrumentorum, nee consequenter forma verba ilia solem- 
nia, quae tunc profert cum ilia tradit episcopus ; restat totam 
ejus essentiam in impositione manuum et orationibus, que 
consequenter recitantur, tertia praesertim prolixa, quae per 
modum praefationis cantatur, in antiquis Pontificalibus conse- 
cratio dicta, constituamus." — De Antiq. Eccl. Rit. t. 1 1, cap, 8, 
art, 9, n. 18. 

f " Ex intririsecis fundamentis (speculative tamen loquendo) 
probabilior." — Theol. Mor, De Ord. L vi. tract v. n. 749. 

X Certain theologians maintained that our Blessed Lord had 
left to the Church full authority to adopt any matter and form 
for the Sacrament of Holy Order, provided they were calculated 
to signify the effect of the Sacrament conferred. 

" Permisit (Christus) Ecclesiae illas pro suo libito determi- 
nare, justisque de causis mutare, modo et res et verba sempef 
usurpet, quae apta sint ad signincandum sacrae ordinationis 
effectum. n 
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Father Perrone remarks that the opinion 
formerly opposed by so many Scholastics 
is now more generally accepted in the 
Church, and acknowledges that it is the 
opinion which best pleases him.* 

Benedict XIV. rejects this opinion, and says : " Verum haec 
doctrina duas gravissimas offendit difficultates. Primo quippe 
non satis probatur, quod Christus Dominus praedictam potesta- 
tem fecerit Ecclesiae imo oppositum videtur evinci ex Tridentino 
(Sess. 21, cap. 2.) ubi declarat, a Christo relictam, esse Ecclesiae 
potestatem mutandi, quaB Sacramentorum dispensationem 
respiciunt, salva illorum substantia : mutatio vero materia et 
form®, non ad ritum, et dispensationem, sed ad substantiam 
pertinet. Deinde data Ecclesiae facultate, de qua est sermo, 
gratis omnino, et arbitrario fingitur, quod Ecclesia ea usa 
fcterit : dicant enim, ubi, et quando, quo sseculo, in quo Concilio, 
a quo Pontifice facta sit ejusmodi mutatio? Enimvero si 
Ecclesia ab Ordinationis ritu ea ablegasset, quae antiquitus 
fiebant, cogeremur utique affirmare, Ordinationis materiam et 
formam fuisse, Ecclesiae auctoritate, mutatas, novasque anti- 
quis subrogatas. Sed cum omnia, qua* habentur in antiquis 
Ritualibus, perseverent intacta ac sancte et tntegre etiam nunc 
pcragantur ; nemo facile credet, ilia eadem, quae jampridem 
satis erant, nunc ad Ordinis Sacramentum perficiendum am- 
plius non sufficere. 

" Haec omnia placuit hie exponere, non ut huic postremae 
sententiae calculum adjiceremus : sed eo tantum consilio, ut 
perspicuum fieret earn, quamvis habeat contra se universam 
fere aciem Scholasticorum, ab istorum tamen ictibus nihil 
sibi metuere, imo et sua jacula habere, quae in eos intorqueat." 
— De Syn, Diatces. I. 8, cap, 10. 

* " Communior sentenda vero nunc evasit illorum opinio qui 

earn consdtuunt in sola manuum impositione Haec sen- 

tentia, quae nobis etiam magis arridet, innititur," &c. — Tract, de 
Ordine, cap, v, n. 94 et 95. 
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The opinion of so many learned authors 
must needs rivet our attention to those 
prayers which are found in the- Priestly 
Ordination from the days of St. Leo to 
our own. 

CONSECRATIO PrESBYTERI, 
e Libro Sacramentorum Leonino dicto.* 

Oremus, dilectissimi, Deum Patrem 
omnipotentem, ut super hos famulos suos, 
quos ad presbyterii munus elegit, coelestia 
dona muliplicetj quibus, quod ejus digna- 
tione suscipiunt, ejus exsequantur auxilio. 
Per, etc. 

Exaudi nos, Deus salutaris noster, et 
super hos famulos tuos benedictionem 
Sancti Spiritus, et gratise sacerdotalis 
effunde virtutem, ut quos tuae pietatis 
aspectibus offerimus consecrandos, perpe- 
tua muneris tui largitate prosequaris. Per, 
etc. 

Domine sancte, Pater omnipotent seter- 
ne Deus, honorum omnium, et omnium 
dignitatum quae tibi militant distributor, 
per quern proficiunt universa, per quern 

* Migne T. civ. p. 1 15. 
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cuncta firmantur, amplificatis semper in 
melius naturae rationabilis incrementis per 
ordinem congrua ratione dispositum. Un- 
de sacerdotales gradus et officia levitarum 
sacramentis mysticis instituta creverunt, 
ut cum pontifices summos regendis populis 
prafecisses, ad eorum societatis et operis 
adjumentum sequentis ordinis vivos et se- 
cundce dignitatis eligeres. Sic in eremo 
per septuaginta virorum prudentum mentes 
Moysi spiritum propagasti, quibus ille 
adjutoribus usus in populo, innumeras 
multitudines facile gubernavit. Sic in 
Eleazaro et Ithamar, filiis Aaron, paternae 
plenitudinis abundantiam transfudisti, ut 
ad hostias salutares et frequentioris officii 
sacramenta sufficeret meritum sacerdotum. 
Hac providentia, Domine, Apostolis 
Filii tui, doctores fidei comites addidisti, 
quibus illi orbem totum secundis praedica- 
toribus impleverunt. Quapropter infir- 
mitati quoque nostra, Domine, quaesumus, 
hac adjumenta largire, qui quanto magis 
fragiliores sumus, tanto his pluribus indi- 
gemus. Da quaesumus, Pater, in hos 
famulos tuos presbyterii dignitatem. In- 
nova in visceribus eorum spiritum sancti- 
tatis. Acceptum a te, Deus, secundi meriti 
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munus obtineanty censuramque morum ex- 
emplo suae conversations insinuent Sint 
probi cooperatores ordinis nostri. Eluceat 
in eis totius forma justitiae, ut bonam 
rationem dispensationis sibi creditae reddi- 
turi, aeternge beatitudinis praemia conse- 
quantur. Per, &c. 

Prater for the Ordination op a Priest, 
Found in the Leonine Sacramentary. 

Dearly Beloved, let us pray God, the Father Almighty, to 
bestow abundantly His heavenly gifts upon these His servants, 
whom He has chosen unto the office of Priesthood, and by His 
help to grant unto them to fulfil unto the end the office which 
in His mercy they undertake. Through, &c. 

Hear us, O God our Saviour, and pour forth the blessing of 
the Holy Spirit, and the power of sacerdotal grace, upon these 
Thy servants, that Thou mayest ever favour with bountiful 
gifts those whom we place in Thy divine sight, to be consecrated 
to Thee. Through, etc 

O holy Lord, Almighty Father, Eternal God, dispenser of 
all the honours and dignities of Thy service, through Thee all 
things progress, all things wax strong, and rational nature, 
according to a law in wisdom disposed, ever advanceth to a 
more perfect state of fulness and increase. Hence Priestly 
ranks and Levitical offices, which were instituted with mystic 
rites, gained increase, when Thou didst choose men of inferior 
rank and lower dignity to be the companions and assistants of 
the High Priests, whom Thou hadst appointed governors of Thy 
people. Thus in the desert Thou didst also diffuse the spirit of 
Moses in the souls of the seventy wise men, by whose aid he 
was able easily to rule the countless multitudes of the people. 
Thus also didst Thou communicate to Eleazar and Ithamar, 
the sons of Aaron, the full abundance of their father's grace, 
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in order that Priests might be found in goodly number at the 
saving sacrifices, and for the more frequent duties of mystic 
rites. 

Thou didst likewise, O Lord, providentially associate to the 
Apostles of Thy Son Teachers of the Faith, by whom as preach- 
ers of subordinate rank they have filled the whole world. 

Wherefore we beseech Thee, O Lord, to grant to our weak- 
ness these selfsame aids, for the greater our frailty, the more 
pressing our need. 

O Father, give unto Thy servants, we beseeeh Thee, the dig- 
nity of the Priesthood. Renew within their breasts the spirit of 
holiness. May they receive from Thee, O God, the second rank 
of the ministry, and let the example of their life be a pattern of 
holiness unto all. May they be worthy cooperators of our 
order. May the beauty of all righteousness so shine forth in 
them, that when they have rendered an account of the steward- 
ship entrusted to them, they may receive the reward of blessed- 
ness everlasting. Through, &c 

We are told by Martene,* that all 
ancient Sacramentaries and Pontificals 
give no other Form for the Diaconate 
save the long prayer called " Consecratio 
Diaconi," or " Benedictio super Diaconos," 
and beginning with the words : " Honorum 
da tor, ordinumque distributor." He proves 
also that the special prayer, " Accipe 
Spiritum Sanctum" &c, which now occurs 
in the middle of that solemn prayer, was 
introduced about the twelfth century. It 
seems highly probable, from facts he 

* Op. cit. ibid. n. iii. 
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states, that according to apostolic disci- 
pline, the bishop laid his hand upon the 
head of each candidate without any form 
of words, and then continued the prayer 
with the words : " Emitte in eos qtuesumus 
Spiritum Sanctum" &c, holding his hand 
outstretched over the candidate till its 
conclusion. In the course of time words 
were introduced to render more expressive 
the actual imposition of hands. Of course, 
these words, though they were originally 
no part of the Form, are now " ex pra- 
cepto" essential to the Diaconate. 

Benedictio super Diaconos, 

E LIBRO SACR. LEONINO DICTO.* 

Oremus, dilectissimi, Deum Patrem 
omnipotentem, ut super hos famulos tuos, 
quos ad officium Diaconii vocare dignatur, 
benedictionem gratia suss clementer effun- 
dat, et consecrationis indultaB propitius 
dona conserved Per, &c. 

Deus consolator sacrarum magnifice 
dignitatum, quaesumus ut hos famulos 
tuos quos ad officium Levitarum vocarei 

* Migne T. cit. p. 114. 
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dignaris, altaris sancti ministerium tribuas 
sufficienter implere, cunctisque donis gra- 
tis redundantes, et fiduciam sibi tuae 
majestatis acquirere, et aliis praebere facias 
perfect© devotionis exemplum. Per, &c. 
Adesto, quaesumus, omnipotens Deus, 
honorum dator, ordinum distributor, offi- 
ciorumque dispositor. Qui in te manens 
innovas omnia, et cuncta disponens per 
verbum, virtutem, Sapientiamque tuam 
Jesum Christum, Filium tuum Dominum 
nostrum, sempiterna providentia praeparas, 
et singulis quibusque temporibus aptanda 
dispensas. Cujus corpus Ecclesiam tuam, 
coelestium gratiarum varietate distinctam, 
suorumque connexam distinctione membro- 
rum per legem totius mirabilem compagis 
unitam in augmentum templi tui crescere 
dilatarique largiris ; sacri munerts servitu- 
tem trinis gradibtcs ministrorum nomini tuo 
militare constituens, electis ab initio Levi 
filiist qui mysticis operationibus domus tuae 
fidelibus excubiis permanentes, haeredita- 
tem benedictionis aeternae sorte perpetua 
possiderent. Super hos quoque famulos 
tuos, quaesumus, Domine, placatus intende 
quos tuis sacrariis servituros, in officium 
Diaconii suppliciter dedicamus. Et nos 
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quidem, tanquam homines, divini sensus et 
summsB rationis ignari, horum vitam quan- 
turn possumus, sestimamus. Te autem Do- 
mine, quae nobis sunt ignota, non transeunt, 
te occulta non fallunt. Tu cognitor pegca- 
torum, tu scrutator es animorum, tu vera- 
citer in eis coeleste potes adhibere judi- 
cium, et vel indignis donare qura posci- 
mus. Emitte in eos, Domine, quaesumus, 
Spiritum Sanctum, quo, in opus ministerii 
fideliter exsequendi munere septiformi 
tuaB gratise roborentur. Abundet in eis 
totius forma virtutis, auctoritas modesta, 
pudor constans, innocentiae puritas et 
spiritalis observantia discipline. In mori- 
bus eorum prsecepta tua fulgeant, ut su® 
castitatis exemplo imitationem sanctee ple- 
bis acquirant, et bonum conscientise testi- 
monium prseferentes, in Christo firmi et 
stabiles perseverent, dignisque successibus 
de inferiori gradu, per gratiam tuam 
capere potiora mereantur. Per, &c. 

Blessing pronounced over the Candidates for the 

Diaconate, 

As given in the Leonine Sacramentary. 

Most dearly beloved, let us pray God the Father Almighty, 
mercifully to pour forth the blessing of His grace upon these 
His servants, whom He deigns to call to the office of the 
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Diaconate, and lovingly to preserve in them the gifts with 
which He has favoured them in their consecration. Through, 
&c. 

O God, the bounteous Comforter of those in sacred dignities, 
we beseech Thee to grant these Thy servants, whom Thou hast 
deigned to call to the office of Levites, faithfully to discharge the 
ministry of Thy holy Altar, and to give unto them, who 
are filled with every gift of Thy grace, a humble confidence in 
Thy sacred Majesty, and enable them to be unto others an 
example of perfect devotion. Through, &c. 

O Almighty God, the bestower of honours, the dispenser of 
orders, the disposer of offices, be Thou, we beseech Thee, 
present unto us. Ever indwelling in Thyself, Thou dost renew 
and dispose all things by Thy Word, Power, and Wisdom, 
Jesus Christ, Thy Son, our Lord ; and in Thy eternal Provi- 
dence Thou dost prepare and bestow all things in due season. 

For the increase of Thy temple Thou bestowest growth to 
and dost enlarge His Body, the Church, which is indeed 
adorned with variety of heavenly gifts, and composed of many 
members, yet by a wondrous law of perfect unity, is ever whole 
and ever one. 

Hence hast Thou appointed in a threefold rank of ministers, 
a sacred service to Thy Name, making choice in the beginning 
of the sons of Levi, who, whilst they persevered in faithful 
attendance at the mystic ceremonies of Thy House, received for 
a lasting fortune the heritage of Thy eternal benediction. 

Do Thou, O Lord, we beseech Thee, mercifully look down 
upon these Thy servants also, whom we suppliantly dedicate to 
the service of Thy holy altars in the office of the Diaconate. 
We, indeed, as men lacking divine judgment, and the perfection 
of reason, hold their lives in high esteem. But what is 
unknown to us doth not escape Thee, nor can any hidden thing 
deceive Thee. All sins are known to Thee, and Thou art the 
searcher of hearts. Thou canst visit them with true and 
heavenly justice, and even grant to them, unworthy though they 
be, the request of our heart. 

Send forth upon them, we beseech Thee, O Lord, Thy Holy 
Spirit, by the sevenfold gifts of whose grace they may be 
strengthened unto the faithful discharge of their ministry. 
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Let the beauty of every virtue abound in them, modest autho- 
rity, constant chastity, spotless purity, and the observance 
of spiritual discipline. 

Let Thy precepts so shine forth in their life that a saintly 
people may emulate the example of their chastity, and whilst 
they show forth the testimony of a good conscience, may they 
persevere in Christ with firmness and stability, so that through 
Thy grace they may worthily progress from an inferior rank to 
the attainment of higher orders. Through, &c. 

These three Forms of the Leonine 
Sacramentary are found in the following 
Liturgical books, which contain the Tra- 
dition of the Western Church : 

[i.] Sacramentarium Gelasianum. (Migne Patr. Lat. torn, 
lzxiv.) 

[2.] Liturgia Gallicana. (Migne Patr. Lat. torn, lxxii.) 

[3.] Liber Sacramentorum Sti. Gregorii Magni. (Migne, 
Patr. Lat. torn, bcxviii.) 

[4.] Pontifical of Ecgberht, Archbishop of York, ninth cen- 
tury. (Martene de Antiq. Eccl. Ritibus, 1. 1, p. 2, n. 340.) 

[5.] Sarum Pontifical, eleventh century. (MaskelTs Monu- 
menta Ritualia Eccl. Anglicans.) 

[6.] MS. Pontifical of the eleventh century, in the British 
Museum.* 

[7.] Exeter Pontifical, fourteenth century. 

[8.] MS. Pontifical of the fifteenth century, in the British 
Museum.* 

[9.] Pontificate Romanum. 

This is the venerable and Apostolic 
Tradition which Cranmer despised and 
rejected. 

* The author is indebted to the kindness of Mr. Henry Wil- 
son, of the British Museum, for this information. 
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CHAPTER V. 

The Import of the Traditional Forms 
of Holy Orders in the Western 

Church. 

OUR Blessed Lord has given a twofold 
power to the priests of His Church : 
viz., a power over His sacred Body and 
Blood in the Sacrifice of the New Law, 
and a power over His mystical body, the 
Church. 

The Priest of the New Law is, then, 
both a Sacrificer and a Judge. His types 
in the Ancient Testament are to be found 
in Aaron the High Priest, and in Moses 
the Lawgiver. 

From the earliest ages to our own, they 
who possess the plenitude of the Chris- 
tian priesthood have ever been styled 
" Summi Sacerdotes." But as of old 
Aaron received cooperators and ministers 
for his sacred office, and Moses assumed 
the seventy elders as co-judges of the 
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people, so in the Xew Law the Christian 
Priesthood is given partially to those who 
are called to aid the " Summi Sacerdotes" 
both to sacrifice and to judge, whilst* other 
inferior ministers are called to be the 
Levites of the Christian Altar. To the 
former the title of u Sacerdotes secundi 
ordinis" and to the latter that of " Diaco- 
ni" has been invariably given. 

These special designations of the higher 
orders of the Hierarchy may often be met 
in the works of the Fathers and mediaeval 
writers. Their several types are also fre- 
quently referred to. 

Thus Tertullian, in his treatise " De 
Baptistno" uses the term Summits Sacer- 
dos 9 and tells us that it designates the 
bishop. This explanation shows that, as 
early as the third century, the term 
" Episcopus" was becoming more familiar 
and more restricted to the prelates of the 
Church.* 

Venerable Bede, the disciple of Arch- 
bishop Theodore and of St. Bennet Bis- 
cop, alludes, in his commentary on St. 

* " Dandi Baptismi habet jus summus sacerdos, qui est 
Episcopus, et hinc Presbyteri et Diaconi, non tamen sin: Epis- 
copi auctoritate, propter Ecclesiee honorem." — Cap. 17. 
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Luke, to the priests of the second order, 
— Sacerdotes secundi Ordinis — and speaks 
of the seventy disciples who, in the New 
Testament, foreshadowed their office.* 

It is highly important to notice that 
Venerable Bede expressly says that in the 
early ages of the Church the terms Bishop 
and Priest were common to both ranks of 
the Priesthood. Hence in themselves (in 
si) they are not sufficiently distinctive for 
the validity of a Form, though custom 
has now rendered them practically (in 
praxi) sufficient. 

At the close of the eighth century, 
Theodulfus, Bishop of Orleans, bade his 
Priests remember that their office was one 
subordinate to the episcopate. He alludes 
also to the seventy disciples, and refers to 
the children of Aaron, whose office was 
their type.t 

* " Post hnc autem designavit Dominus et alios septuaginta 
duos. Sicut duodccim Apostolos formam Episcoporum exhi- 
bere simul et prsemonstrare nemo est qui dubitet, sic et hos 
septuaginta duos figurara Presbyterorum t id est secundi ordinis 
Sacerdotum, gessisse sciendum est: tametsi primis Ecclesi© 
temporibus, ut Apostolica Scriptura testis est, utrique Presbyteri, 
utrique vocabantur Episcopi, quorum unum sapientin maturi- 
tatem, alterum industriam curse pastoralis significat." — Expos, 
in Lucce Ev. lib. Hi. cap. x. 

f Scitote vestrum gradum nostra gradui secundum et penc 
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A few centuries earlier, St. Jerome had 
declared these traditions to have been 
Apostolic in their origin.* 

St. Isidore of Seville treats of these 
Apostolic traditions in his work " De 
Officiis Ecclesiasticis."^ 

Hugh of St. Victor also records them 
in his second book on the Sacraments.J 

The Roman Pontifical contains them in 
that address which the Bishop delivers to 
the candidate for the Priesthood. 

As it beautifully expresses the traditions 
of the Church it is here given in extenso. 

"Consecrandi filii dilectissimi, in Pres- 
byteratus officium, illud digne suscipere, 
ac susceptum laudabiliter exequi studeatis. 
Sacerdotem enim oportet offerre, benedi- 

conjunctum esse: sicut enim Episcopi Apostolorum in Ecclesia, 
ita nimirum Presbyteri cseterorum discipulorum Domini vicem 
tenent ; et illi tenent gradum summi Pontificis Aaronis isti 
vero nliorum ejus." — Capitula ad Presbyteros Parochice suce, 
No, 7. Migne, Patr. Lat. torn, cv, 

* " Ut sciamus traditiones Apostolicas sumptas de veteri 
Testamento, quod Aaron et filii ejus atque Levitae in Templo 
fuerunt, hoc Episcopi et Presbyteri et Diaconi vindicant in 
Ecclesia." — Ep, ad Evagrium vel Evangelium. 

f Cap. vii. 

t De Sacr. lib. ii. p. iii. c. 12. 
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cere, praeesse, prsedicare, et baptizare. 
Cum magno quippe timore ad tantum 
gradum ascendendum est, ac providendum 
ut coelestis sapientia, probi mores, et 
diuturna justitise observatio ad id electos 
commendet. Unde Dominus praecipiens 
Moysi, ut septuaginta viros de universo 
Israel in adju tori urn suum eligeret, quibus 
Spiritus Sancti dona divideret, suggessit: 
quos tu nosti, quod senes populi sunt. 
Vos siquidem in septuaginta viris et seni- 
bus signati estis, si per Spiritum septifor- 
mem, Decalogum legis custodientes, probi 
et maturi in scientia similiter et opere 
eritis. Sed eodem quoque mysterio et 
eadem figura in novo testamento Dominus 
septuaginta duos elegit, ac bines ante se 
in praedicationem misit ; ut doceret verbo 
simul et facto, ministros Ecclesiae suae, 
fide et opere debere esse perfectos, seu 
geminse dilectionis, Dei scilicet et proximi 
virtute fundatos. Tales itaque esse stu- 
deatis, ut in adjutorium Moysi et duo- 
decim Apostolorum, Episcoporum videlicet 
catholicorum, qui per Moysen et Aposto- 
los figurantur, digne, per gratiam Dei 
eligi valeatis. Hac certe mira varietate 
Ecclesia sancta circumdatur, ornatur, et 

6 
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regitur; cum alii in ea Pontifices, alii mino- 
ris ordinis Sacerdotes, Diaconi, et Subdia- 
coni, diversorum ordinum viri consecrantur; 
et ex multis et alternae dignitatis membris 
unum Corpus Christi efficitur. Itaque, 
filii dilectissimi, quos ad nostrum adjuto- 
rium fratrum nostrorum arbitrium conse- 
crandos elegit, servate in moribus vestris 
castas et sanctse vitae integritatem. Ag- 
noscite quod agitis. Imitamini quod 
tractatis ; quatenus mortis Dominicae 
mysterium celebrantes, mortificare mem- 
bra vestra a vitiis et concupiscentiis omni- 
bus procuretis. Sit doctrina vestra spiri- 
tualis medicina populo Dei. Sit odor vitae 
vestrae delectamentum Ecclesiae Christi, 
ut praedicatione atque exemplo aedificetis 
domum, id est, familiam Dei; quatenus 
nee nos de vestra provectione, nee vos de 
tanti officii susceptione damnari a Domino, 
sed remunerari potius mereamur. Quod 
ipse nobis concedat per gratiam suam. 
" R. Amen." 



" Most beloved children, who are to be consecrated to the 
office of the Priesthood, let it be your care to receive it worthily, 
and when received to fulfil its duties praiseworthily. 

" It behoveth the Priest to offer sacrifice, to bless, to preside, 
to preach, and to baptize. 
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" So great a dignity must then be approached with much 
fear, and every care must be taken that those chosen thereunto 
be worthy of commendation for their spiritual wisdom, guile- 
less conduct) and daily fidelity to righteousness. 

''Wherefore) when the Lord bade Moses choose from all 
Israel the seventy men, to whom, as his helpers, he was to 
communicate the gifts of the Holy Spirit, He spoke of them as 
those ' whom thou knowest to be elders of the people.'* 

" You indeed are prefigured in the seventy men and elders, if 
keeping the Decalogue of the Law by the grace of the Seven- 
fold Spirit, you be blameless in your lives, and perfect both in 
knowledge and in works. 

u In the self-same mystic way, and after a like figure, did 
our Lord, in the New Testament, choose the seventy-two, and 
send them before Him to preach the word, that by deed as well 
as speech He might teach us that the ministers of His Church 
ought to be perfect in faith and works, or rather, ought ever to 
rest on the virtue of a twofold love of God and their neighbour. 
Strive, therefore, to be such as to be found worthy of being 
chosen, by God's grace, to assist Moses and the twelve 
Apostles, to wit, Catholic Bishops, who are foreshadowed in 
Moses and the Apostles. 

" The Holy Church is indeed girt, adorned and stayed with this 
wondrous diversity, since in her some are consecrated Pontiffs, 
others Priests of lesser rank, Deacons and Subdeacons, all men 
holding various orders; and since, from these several mem- 
bers and different ranks there is formed Christ's one Body. 

" Wherefore, most dear children, who, by the choice of our 
brethren have been elected to receive consecration as our assis- 
tants, preserve in your conduct the stainlessness of a chaste and 
holy life. Know what ye do. Imitate in your life what you 
perform at the altar, and as often as you celebrate the mystery 
of the Lord's death heed that ye mortify your members from 
vices and every concupiscence. 

Let your teaching be a spiritual medicine to the people of 



u 



* Numbers xi. 16. 
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God. Let the sweet odour of your life be a delight to Christ's 
Church, that by preaching and example you may build up the 
house, that is, the family of God. So that neither may we be 
condemned for your promotion to so high an office, nor you for 
accepting it, but rather that we may both receive a itward : 
which may God grant us through His grace. 
" R. Amen." 



If, then, an unbroken and living tradi- 
tion has always existed concerning the 
degrees in the Hierarchy of the Christian 
Church and the types which foreshadowed 
them in the Old Law, it is natural to 
expect that this tradition should be found 
in the Sacramental Forms of Holy Orders; 
yea, that it should be the key to that 
" sensus" or " import" which constitutes 
their substance. 

A mere glance at the Leonine Forms 
given in last chapter will prove that this is 
the case. 

First, in that for the Episcopate we find 
mention made of Moses and Aaron as the 
two great types of the "Sutnini Sacerdotes" 
of the Christian Law. The episcopal 
office is called " summi sacerdotii ministe- 
rium" and Bishops are said to be placed 
by God in the episcopal chair in order to 
rule the people. " Tribuas eis cathedram 
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episcopalem ad regendam Ecclesiam et pie- 
bent universam" 

Secondly, in the Form for the Priest- 
hood we find the Apostolic tradition ex- 
pressed still more vividly. Priests are 
placed in the same Priesthood as, but in a 
rank inferior to, those who possess the 
plenitude of that state in the Episco- 
pate. 

"Unde sacerdotales gradus et officia 
levitarum sacramentis mysticis instituta 
creverunt, ut cum pontifices summos re- 
gendis populis praefecisses, ad eorum socie- 
talis et operis adjumentum sequentis ordinis 
vivos et secunda dignitatis eligeres. Sic in 
eremo per septuaginta virorum prudentum 
mentes Moysi spiritum propagasti, quibus 
ille adjutoribus usus in populo, innumeras 
multitudines facile gubernavit." 

An allusion is also made to Eleazar and 
Ithamar, the sons of Aaron, who were 
appointed by God to share the glory of 
their father's Priesthood. 

"Sic in Eleazaro et Ithamar, filiis 
Aaron, paternae plenitudinis abundantiam 
transfudisti; ut ad hostias salutares et fre- 
quentioris officii sacramenta sufficeret 
meritum sacerdotum." 



86 The Ordinal of 

The ordaining Bishop finally prays God 
to grant to them the rank of secondary 
honour, that thus they may prove wise 
cooperators of his sacred office. 

" Da qusBsumus, Pater, in hos famulos 
tuos presbyterii dignitatem. Innova in 
visceribus eorum spiritum sanctitatis. Ac- 
ceptum a te, Deus secundi meriti munus 

obtineant Sint probi coopera- 

tores ordinis nostri" 

Nothing could be clearer than this, and 
therefore it is almost useless to examine 
the Form of the Diaconate. It will suffice 
to say that both the office, its ancient type, 
and its distinctive rank in the Hierarchy 
are unquestionably expressed in its con- 
text. 

The import (sensus) of the three tradi- 
tional Forms we have given is the sole 
sure test which the Apostolic See pos- 
sesses of the worth of the many others 
which verbally differ from her own. 

Every one of these need not be ex- 
pressed so completely as those of the 
Latin Church, but it will suffice if they 
contain in one of three ways the import of 
Rome's Apostolic tradition. 

These three ways are 
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Either I. An allusion to the type, found 
in the ancient Testament, of the order 
conferred. 

Or II. The mention of some spiritual 
power which is the distinctive privilege 
of the order to which the candidate is 
raised. 

Or III. The actual mention made of 
the office under the name which from 
earliest times has become attached to it, 
viz., Summus Sacerdos or Bishop, and 
Sacerdos secundi ordinis or Priest. 

It must here be noted that the words 
Bishops and Priests must really and truly 
bear the meaning attached to them by the 
Universal Church. A formal denial of 
the distinctive character of these two 
sacred offices would vitiate the Intention^ 
and would render the consecration or ordi- 
nation null and void. 

If Cranmer had retained the Ancient 
Forms the question of Anglican Orders 
would have rested, in a theological point 
of view, on the question of Intention, and 
any one familiar with the principles of 
theology will at once perceive how much 
more difficult the case would then be. 

As it is, the question is simple, for 
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we have to deal with something more 
tangible, viz., the words of entirely new 
and suspicious Forms. 

Before giving these novelties and test- 
ing them, it will be well to state in a few 
words the contents of this chapter. 

In the first place, there exists between 
the Episcopate, the Priesthood, and the 
Diaconate, a distinction of rank and spiri- 
tual powers in the hierarchy of the Church. 

In the second place, we find that this 
distinction may be conveyed either in 
terms identical with those traditionally 
used in the Latin Church, (i. e. Summi 
Sacerdotes, &c.) or in words which are 
equivalent to them. 

Thirdly, as the expression of the dis- 
tinctive character conferred is essential to 
the validity of the Form, it follows that 
its omission vitiates a Form, and renders 
the Sacrament null and void, because the 
Matter is not then determined to a special 
end. 

Let us now proceed to scrutinize the 
Edwardine Forms. If they contain the 
import of the Ancient Forms by express- 
ing, in any of the above-mentioned ways, 
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the distinctive character of the order con- 
ferred, then they are valid. 

But if they do not contain this import, 
then are they vitiated Forms, and if 
vitiated, worthless and sacrilegious. 
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CHAPTER VL 

The Sufficiency of Oriental Forms. 

HPHE Apostolic Tradition of the 
-*■ Western Church will enable us to 
test the validity of the several Oriental 
Forms which exist. 

It must not be overlooked that there is 
no proof of the Apostolicity of the latter, 
and that they are in consequence of far 
less value than those of the Western 
Church in a controversy about the validity 
of Holy Orders. Yet though their tra- 
dition is uncertain, it will be seen that 
they embody the substance of the tradi- 
tional Forms of the West, and are there- 
fore accepted by the Holy See as valid. 

It has been proved by Western litur- 
gical scholars that the various Rites of 
the Latin Church have all been derived 
from the See of St. Peter. Renaudot tells 
us that if we compare the Oriental Litur- 
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gies we shall find that they also have all 
sprung from a common source, and that 
the Greek Liturgy is the fountain-head.* 
This being the case, it is natural to 
begin with the Forms of the Greek 
Church, which are given in Latin by 
Martene in his work, " De Antiquis Ec- 
clesicB Ritibtts"^ and taken from Morinus's 
great work, " De Ordine" 

This is the Episcopal Form : — 
" Dominator, Domine Deus noster, qui 
per celeberrimum Apostolum Paulum gra- 
duum et ordinum seriem ad subservien- 
dum et ministrandum venerandis et illibatis 
mysteriis tuis, in sancto altari tuo consti- 
tutis primo apostolis, secundo prophetis, 
tertio doctoribus sanxisti: ipse omnium, 
Domine, hunc etiam suffrages electum, et 
evangelicum jugum, dignitatemque ponti- 
ficalem subire dignum habitum, per manum 
mei peccatoris et stantium ministrorum, et 
coepiscoporum nimirum ; adventu et virtute 
et gratia Sancti tui Spiritus, corrobora sicut 

* " Vcrumtamen statim collatione illarum instituta, omnes 
ex codem fonte prodiisse manifestum est, ita ut Liturgiae Orien- 
tales, nulla excepta, Graecis suam debeant originem"—Liturg. 
Orient. Coll. torn. 2, p. 49, Obs. in Lit. Syr. 

f Lib. i, cap. 8, art xi. ordo xix. 
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sanctos Apostolos et Prophetas corrobo- 
rasti, sicut reges unxisti, sicut pontifices 
sanctificasti : ct irreprehensum ejus ponti- 
ficatum ostende, et omni honestate ilium 
exornans, sanctum ilium renuncia: ut quad 
populi saluti expediunt postulet, et a te 
exaudiri dignus fiat." 

After certain exclamations made by one 
of the Bishops present, the consecrator, 
again imposing hands, continues his 
Prayer: " Domine Deus noster, qui hu- 
mana natura deitatis tuas prsBsentiam nulla- 
tenus ferente, tua dispensatione doctores 
simili nobiscum ratione passibiles thronum 
tuum obtinentes, hostiam et oblationem pro 
cuncto populo tuo sacrificaturos consti- 
tuisti: tu, Domine, etiam hunc pontificalis 
gratisB dispensatorem renunciatum, tui 
veri pastoris imitatorem, animam pro ovi^ 
bus tuis ponentem, caecorum ducem, in 
tenebris lucem, insipientium prseceptorem, 
infantium doctorem, in mundo luminare 
effice: ut animas sibi creditas reparans, 
tribunali tuo inconfuse in prgBsenti vita 
adstet, et magnam mercedem pro evan- 
gelii tui praedicatione decertaturis, a te 
praeparatam reportet. Tuum est enim 
misereri, et salvare Deus." 
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Here we have the dignity to which the 
candidate is raised expressly mentioned 
more than once, for the consecrator prays 
that God would strengthen him who has 
been deemed worthy of the Pontifical 
dignity. He moreover begs of the Al- 
mighty to make his episcopate blameless, 
and styles the newly consecrated " a dis- 
penser of Pontifical grace." 

The phrase " ttjv ^/>x lc / ) "™"P' *#**" (digni- 
tatem pontificalem) which occurs in the 
first Prayer of the Form, and that other 

" obcovofjiov rrjp 9 kp\upwmrp X^/wos (PontlficallS 

gratis dispensatorem) which is found in the 
second Prayer, are both worthy of notice. 

The word " 'Apxitparuco*, 9 ' being the ad- 
jective form of the substantive " 'Apx^pwJ' 
serves to denote a High Priest, for the 
latter is identical with the Latin term 
u Sutnmus Sacerdos" which is used in the 
Western Form. In the above extracts 
we then find a word which denotes that 
the dignity and character conferred is 
that of the High-Priesthood of the Chris- 
tian Church. Hence the Greek Form is 
rendered as expressive and determinative 
as that of the Leonine Sacramentary. 

No one can fail to see that in the 
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former the all-important substance lies 
in one word, and that the omission of 
that word or its equivalent would invali- 
date it. 

The Form of the Priesthood in the 
Greek Liturgy is no less expressive than 
that of the Episcopate. 

" Deus qui principio et fine carens, 
omni creatura antiquior, qui presbyteri 
appellatione, dignos in gradu isto veritatis 
tuse verbum sanctificare habitos decorasti: 
ipse, omnium Domine, istum quern tibi a 
me promoveri complacuit; in conversa- 
tione inculpata, et fide indeficiente, ingen- 
tem etiam hanc gratiam Sancti tui Spiritus 
recipere complaceat, et perfectum servum 
tuum in omnibus tibi placentem, concesso 
sibi a praesciente tua virtute magno hoc 
sacerdotali honore, digne conversaturum 
renuncia. Quia tua est potentia, et tuum 
est regnum, et virtus, et gloria, Patris, et 
Filii, et Sancti Spiritus: nunc et semper, 
et in ssecula saeculorum." 

After the exclamations, the Bishop, still 
imposing his hands, says: 

" Deus in virtute magnus, intellectu 
investigabilis, et mirabilis in consiliis super 
filios hominum: ipse, Domine, etiam et 
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istum quern tibi Presbyteri gradum subire 
complacuit, dono Sancti tui Spiritus adim- 
ple, ut inculpate sancto tuo altari assistere 
dignus fiat, regni tui evangelium annun- 
ciare, veritatis tuae verbum sanctificare, 
dona et hostias spirituales tibi offerre, 
populumque tuum per lavacrum regenera- 
tionis innovare: ut et ipse in secundo 
magni Dei et Salvatoris nostri Jesu 
Christi Filii tui unigeniti adventu occur- 
rens, rectse administrationis, proprii nimi- 
rum sibi ordinis, in multitudine bonitatis 
tu«, mercedem accipiat. ,, 

Here we have the dignity of the Priest- 
hood expressly mentioned as the rank to 
which the candidate is raised. 

When treating of the Latin Form of 
the Priesthood, we showed that it indicated 
the limited powers of the office bestowed 
upon the elect. We saw that this limi- 
tation was contained in certain tradi- 
tional terms, viz., " Sacer dotes sequentis 
ordinis vel secundce dignitatis." Tradi- 
tion moreover tells us that Priests were 
also distinguished from Bishops in the 
early ages by the title of " Sacer dotes 
secundi gradus" 

The use in the Greek Form of the ex- 




$6 Th* Ordinal of 

pression " * t$ fa9p4' (in gradu isito) evi- 
dently indicates a limitation of the Sacer- 
dotal powers conferred. The U9e of a 
word identical in meaning with the Latin 
" gradus" shows that the inferior dig* 
nity of those who were the co-operators 
of the High-Priesthood was a tradition 
common to the East and West. 

There is yet another term in the first 
Prayer which more fully expresses the 
distinction between the two ranks of the 
Priesthood. 

In the Form for the Priesthood of the 
second order, the adjective "leparucos" 
(" 'iepariiajs rip}?" — " sacerdotali honore") is 
used. 

In that for the Episcopate the prefix 
" 9 apxL " is placed before the adjective to 
designate that the office conferred is dis- 
tinct from the one previously received by 
the candidate. The expression "opx 16 /)*" 
tikos" QapxupaTiKtjv dfiav dignitatem pontifi- 
calem) not only marks the higher powers 
of the Episcopate, but also denotes that 
they exclusively belong to the Plenitude 
of the Priesthood. 

These beautiful and venerable Greek 
,Forms are then identical in certian ex- 
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pressions, and one in substance, with 
those which the Western Church has pre* 
served with such care and loving fear. 

Anglicans have failed to see their im- 
port, or they would never venture to tell 
the Catholic Church that these Greek 
Forms are identical with those devised 
by Cranmer. 

As all other Oriental Liturgies hav6 
been derived from the Greek Church, it 
is almost useless to examine into the 
various Sacramental Forms for Holy 
Orders which they contain. But since it 
may prove instructive to see the care 
with which all have kept the substance 
of the Form, and it may also serve to 
bring out more forcibly the unprecedented 
sacrilege perpetrated by Cranmer and his 
Calvinistic followers, that examination will 
be cursorily made. 

We shall first give the testimony of the 
Maronite, Nestorian, and Coptic Liturgies 
in regard of the Episcopal Form, and then 
select from these same Liturgies the 
words which serve to determine the grade 
of the Priesthood conferred. 

The Maronite Liturgy requires the 
consecrator to impose hands upon the 
7 
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Bishop-elect, and after saying the Form, 
the text of which is not given, to sign him 
with the sign of the cross. Then the fol- 
lowing words are uttered by the Bishops 
assisting : u N. Bishop and Metropolitan 
unto the Holy Church of the blessed flock 
in the city of N"* 

The Nestorian Rite gives a long Form, 
in which the consecrator prays that the can- 
didate may be made a perfect Priest, (i.e. 
receive the plenitude of the Priesthood,) 
and afterwards makes mention of the 
distinctive power of the episcopate, viz., 
the power of conferring Sacred Orders^ 

In the Coptic Liturgy, as in the Latin 
Church, the consecrator prays that God 
will complete the Priesthood of the candi- 
date, and then, signing him with the 
cross, says, " We call thee Abigumen (i.e. 
bishop) in the Holy Church of God."t 

The Forms of the Priesthood are 
equally determinative of the character 
given. 

The Maronite Sacerdotal Form is brief 
but sufficient. 



* Martene, op. ciL, cap. viii. art. xi. p. 559, Ord. 
f Ibid. Ord. xxL % Ibid. Ord. zxiii 
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After a Preface, in which the Deacon 
beautifully distinguishes the grades of the 
Priesthood, and alludes to the types in the 
Ancient Testament of those who in the 
New Law are Priests of the second order, 
the Bishop imposes hands, and says : 
"He has been ordained in the Church 
N. Priest: 9 

The Nestorian Form has these words . 
" Behold, we offer to Thee these Thy 
servants, that they may be elect Priests in 

Thy Holy Church Set them apart for 

the Office of the Priesthood/' 

The Coptic Form contains an express 
mention of the priestly dignity, and it 
precisely determines the grade of the 
Priesthood conferred, by an allusion to the 
seventy elders who were chosen to be with 
Moses the judges of the people. 

A late decision of the Holy See respect- 
ing the validity, of Abyssinian Orders 
renders the testimony of that Rite espe- 
cially useful in. our present controversy. 

The Form for the Priesthood is con- 
tained in the sixth chapter of the liturgi- 
cal book called Fetah Neghest* 

* These Forms were translated by the late Vicar Apostolic of 
Abyssinia, and communicated to the Very Rev. Canon Est- 
court, to whose kindness the author is indebted. 
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The Bishop imposes hands on each 
candidate. No words are prescribed to 
be said with that act, but custom has 
introduced the integral Form, " Accipe 
Spiritum Sanctum," and that custom has 
been absolutely recognized by the Holy 
See in her decisions of April 9th, 1704, 
and of May 9th, i860. 

The Ritual of Abyssinia, like every 
Ritual of East and West, contains an 
essential Form, which is said by the 
Bishop, whilst he and the Priests present 
impose hands. In that Prayer we find the 
substance of the Western Form, for an 
allusion is made to the seventy elders 
chosen to be the co-operators of Moses. 

The Bishop prays that God would give 
Spiritual grace and the counsel of holiness 
to the candidate, that so he may lead the 
people of God with a pure heart, even as 
of old Moses was bidden to appoint lead- 
ers for the chosen people. 

The Prayer which is the Episcopal 
Form is found in the fifth chapter of the 
Fetah Negkest, and is called " Oratio Con- 
secrationis" The office of the Episcopate 
is mentioned as that to which the candi- 
date is raised, and mention is also made of . 
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the special duty of the Bishop to bestow 
the grace of the Holy Spirit on those or- 
dained to the Priesthood. 

As the Churches in which all these 
Liturgies are used have never held here- 
tical teachings, which could in any way 
invalidate these Forms on account of a 
vitiated intention, the Catholic Church has 
ever admitted the validity of their Orders. 

We have now to turn to the Edwardine 
Forms, and to show that they are wholly 
insufficient to impress the character of the 
Episcopate, and that of the Priesthood. 

Before doing so we must glance at the 
Anglican Forms as they have stood since 
1662, when Cosin and others thought 
proper to alter them. We give them side 
by side with those of Cranmer. 



Edwardine Episcopal 
Form, a.d. 1552* 

Take the Holy Ghost, and 
remember that thou stir up the 
grace of God, which is in 
thee, by imposition of hands ; 
for God hath not given us the 
spirit of fear, but ef power, 
and love, and of soberness. 



Same Form, altered 
a.d. 1663. 

Receive the Holy Ghost, for 
the office and work of a Bishop 
in the Church of God, now 
committed unto thee by the 
imposition of our hands: In 
the name of the Father, and 
of the Son, and of the Holy 
Ghost. Amen. And remem- 
ber that thou stir up the grace 
of God which is given thee by 
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Edwardine Form for the 
Priesthood, a.d. 1552. 

Receive the Holy Ghost : 
whose sins thou dost forgive 
they are forgiven ; and whose 
sins thou dost retain they are 
retained. And be thou a 
faithful Dispenser of the Word 
of God, and of His holy Sa- 
craments: In the name of 
the Father, and of the Son, and 
of the Holy Ghost. Amen. 



this imposition of our hands : 
For God hath not given us the 
spirit of fear, but of power, 
and love, and soberness. 

Same Form, 
altered a.d. 1662. 

Receive the Holy Ghost, for 
the office and work of a Priest 
in the Church of God, now 
committed unto thee by the 
imposition of our hands. 

Whose sins thou dost for- 
give they are forgiven, fife, as 
in that ofi$$2. 



The difference between these two Forms 
is obvious, and there is no need of com- 
ment to show how the empty Forms of 
King Edward VI. were rendered sufficient 
for valid ordination. 

The change, however, came too late to 
save the Anglican Church. One hundred 
years had elapsed since the introduction 
of the Calvinistic Forms of Cranmer, and 
their work was so efficaciously done, that 
Orders had died out in the Church which 
had first severed itself from the centre of 
Unity, and then apostatized from the 
Faith. Nought was left but an English 
Establishment. 
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CHAPTER VII. 

The Insufficiency of the Edwardine 

Forms. 

T3EFORE discussing the validity of the 
■*-* Edwardine Forms, it must be clearly 
laid down that the term Form is here 
taken in its strict theological sense, i.e. 
as words which serve to determine the 
special character conferred by the imposi- 
tion of hands, i.e. Principium determina- 
tionis. 

The application of the word Form to 
the whole Ordination Service has not only 
helped to mislead many, but has often 
confused controversial disputants. 

It must be, moreover, understood that 
no notice can be taken of any portion of 
the Ordination Service, save the actual 
Form, and the Prayer that precedes it, and 
is morally united to it.* 

This course would have to be followed 

* " In Baptismo, Confirmatione et Ordine requiritur talis 
conjunctio, ut dum minister verba pronuntiat, moraliter censea- 
tur etiam lavare," &c— Theol. Mor. Sti. Alph. Liguori, De 
Shot, in gen* 
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if, for instance, we had to investigate the 
validity of a Baptism in which the words 
"Ego te baptizo" had been omitted, and 
merely the words "In nomine Patris? 
&c, had been said when the water was 
poured. Any prayers or interrogatories 
which expressed the intended act could 
not suffice for the omission of the mo$t 
important words of the Form. Pope Alex- 
ander III. has pronounced such a Baptism 
invalid, and his sentence is inserted in the 
Decretals.* 

Van Espen remarks that this invalidity 
does not arise from the omission of the 
very words, "Ego baptizo te" which the 
Greeks do not use,t but rather from 
the fact that the deed performed by the 
minister is not sufficiently determined to 
the one special object of Christian Bap- 
tlsm.t 

* " Quod 31 quis puerum ter in aquam immerserit in nomine 
Patris et Filii et Spiritus Sancti. Amen. Et non dixcrit ' Ego 
baptizo te, 7 in nomine Patris, et Filii et Spiritus Sancti, non est 
puer baptizatus." — Cap. de Baptisms, ap. Van Ripe*, •/"*• 
$ccL Univ. p, tf, sect, i, tit. 11, cap. i, n. 14, 

f The Greek Form is " Let the servant of God N. be baptized 
In the name of the Father," &c. 

$ " Unde credendum est, quod Pontifex • earn Invali- 

ditatem non refundat in omissionem illorum formalism veibo* 
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Eugenius IV, in his decree to the Ar* 
menians, dwells particularly on this neces- 
sary determination of the act performed, 
and, as Van Espen remarks, the Pontiff 
indubitably lays down that the omission of 
this determinating expression renders the 
sacrament invalid * 

Alexander VIII. has condemned a pro* 
position which contradicted this teaching, 
and thus confirmed the decrees of his pre* 
decessors.t 

What has been said of the Form of 
Baptism will hold good with regard to 
Holy Orders, Hence a proposition! 
evolved from the principle now given, 

rum " Ego baptizo te" : cum ilia verba Graeci non adhibeant, 
led in hoc, potius, quod actus qui per ministrum exercetur, non 
eenseretur sufficienter expressusS'—Pan Espen, loco cit. 

* " Principalis causa, ex qua baptismus virtutem habet, est 
sanctissima Trinitas, Instrumentalis autem est minister, qui 
tradit exterius Sacramentum si exprimitur actus, qui per 
ipsum exercetur ministrum, cum sanctissimae Trinitatis. invoca- 
tkwie perfidtur Sacramentum." — Deer, ad Armen % 

* l Non enim obscure innuit," says Van Espen, " expressionem 
actus ministerialis in baptismo requiri ad ejus effectum : adeo 
solicite requirens ut actus, qui per ministrum exercetur, expri- 
matur."— £oc. cit. n. vL 

f Prop, ab Alex. VIII. damnata. " Valuit aliquando baptis- 
mus, aub hac forma collatus. * In nomine Pqtrisf &c„ prater.* 
missis illis, ' Ego te baptizoS " 
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and from those established in the last 
chapter, may be thus laid down. 

An expression of the ministerial act, 
which determines the special character con- 
ferred by the imposition of hands, is abso- 
lutely necessary for the validity of the 
Sacramental Forms of the Sacred Orders. 
All changes which destroy this expression 
of the ministerial act, vitiate the Forms, 
and render them null and void. 

Now, if the Edwardine Forms are 
proved to have destroyed this necessary 
expression of the ministerial act, they 
must be condemned as vitiated and of no 
effect. 

The Edwardine Form for the Conse- 
cration of a Bishop. 

Prayer which precedes the Form. 

"Almighty God and most merciful 
Father, which of Thy infinite goodness 
hast given to us Thy only and most dear 
beloved Son Jesus Christ, to be our 
Redeemer and author of everlasting life, 
who, after that He had made perfect our 
redemption by His death, and was as- 



King Edward VI. 107 

cended into heaven, poured dowji His 
gifts abundantly upon men, making some 
Apostles, some Prophets, some Evange- 
lists, some Pastors and Doctors, to the 
edifying and making perfect of His con- 
gregation: Grant, we beseech Thee, to 
this Thy servant, such grace that he may 
evermore be ready to spread abroad Thy 
Gospel, and glad tidings of reconcilement 
to God, and to use the authority given 
unto him, not to destroy, but to save; 
not to hurt, but to help ; so that he, as a 
faithful and wise servant, giving to Thy 
family meat in due season, may at the 
last day be received into joy; through 
Jesu Christ our Lord, Who, with Thee 
and the Holy Ghost, liveth and reigneth, 
one God, world without end. Amen." 

Rubric. — iC Then the Archbishop and 
Bishops present shall lay their hands upon 
the head of the Elected Bishop, the Arch- 
bishop saying. 

Form. — "Take the Holy Ghost, and 
remember that thou stir up the grace of 
God, which is in thee by the imposition of 
hands; for God hath not given us the 
spirit of fear, but of power, and love, and 
of soberness." 
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Now let us test this innovation. 

First, as to the actual Form : " Take 
the Holy Ghost/' &c. These words 
do not contain the expression of the spe- 
cial end for which hands are imposed 
upon the elect. 

It is true they declare that by the im- 
position of hands grace is bestowed, but 
at the same time they omit to declare the 
special grace which the consecrator sacra- 
mentally conveys. 

Some will perhaps maintain that the 
special grace conferred is that which the 
consecrators declare they also have re- 
ceived, viz., the grace of power, love, and 
Soberness. 

Now it is almost needless to state that 
love and soberness are' graces common to 
all Christians, and therefore cannot be the 
special graces which serve to denote the 
episcopal office. 

The express mention made of these two 
virtues cannot determine that the imposi- 
tion of hands is made in order to raise 
the elect to the plenitude of the Priest* 
hood. 

The only expression at all likely to 
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serve the purpose of a real Form is the 
mention of the grace of " power." 

It cannot be denied that a Bishop has 
spiritual power. But as in Holy Order 
he transmits that power either entirely in 
the episcopate, or partially in the Priest- 
hood and Diaconate, his act becomes null 
and void if the Form, accompanying the 
Matter common to all these offices, does 
not sufficiently express to which of them 
the elect is ordained. 

That this want of determination exists 
in the Edwardine Episcopal Form is a 
fact self-apparent to any one conversant 
with theology and liturgy. 

The admonition given to the elect 
when, according to the Ordinal, the Bible 
is placed in his hands, contains a phrase 
equally deceptive and perhaps more mis* 
leading than the words of the actual 
Form. 

He is told to be to the flock a shepherd 
and not a wolf, to feed them and not to 
devour theni, &c. 

Here, too, we have vague terms em- 
ployed to evade that which was abso- 
lutely necessary to the effect of the Sacra- 
ment. 
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A Priest is as truly a shepherd of the 
flock in his sphere as the bishop in his. 
The difference between them lies in the 
character and extent of their pastoral care. 

Bishops are the Chief Pastors * of the 
flock. Priests are only subordinate Pas- 
tors. But for the Sacramental Form to 
be valid it must determine to which rank 
of Pastors the elect is ordained. 

This the Edwardine admonition fails to 
do, and cannot therefore serve to redeem 
the omissions in the actual Form, " Take 

the Holy Ghost," &c. 

Let us turn to the Prayer, which pre- 
cedes the Form, for it may be that the 
validity has been there secured. First, 
there is a reference to St. Paul's Epistle 
to the Ephesians,* which speaks of the 
wonders wrought by the gifts of the Holy 
Spirit in the souls of those who were 
called to be Apostles or Prophets, or 
Evangelists, or Pastors, or Doctors. 

Few will maintain that St. Paul refers 
here to the various ranks of the Ecclesias- 
tical Hierarchy, inasmuch as the office of 
Apostleship, " in se," is not a sacred or- 

* Cap. iv. ii. 
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der, neither is the office of a Prophet, or 
that of an Evangelist. 

But, granted that these stand for various 
grades of the Hierarchy, to which of them 
is the candidate ordained ? It would be 
impossible to determine this. 

Now, to bring the ancient Forms to 
be bear upon both the antecedent Prayer 
and the Form itself. 

Do we find in them a complete expres- 
sion of the Tradition of the Church that 
he, upon whom hands are imposed, is to be 
raised to the office of the plenitude of the 
Priesthood ? That he is henceforth the 
" Summus Sacerdos" and that God places 
him in a Pontifical Chair to rule the 
people ? Certainly not. Do we even find 
the word " Bishop' 9 ? No. Why was it 
omitted here, when its importance was of 
the highest consequence, and yet inserted 
'in a prayer of no consequence at the 
earlier part of the Office ? Will any one 
say that this was merely accidental ? If 
so, then either his theological and histo- 
rical simplicity must command sincere 
compassion, or his honesty be called in 
question. 

Again, are the types of the Episcopal 
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Office alluded to in the context of this 
prayer ? Not at all. This, as we have 
Seen, is a deviation from the general tra- 
dition of both the Oriental and Western 
Church, and it renders the omission sus- 
picious. 

Perhaps this prayer makes mention, as 
some Oriental Forms, of the spiritual 
power, which in a special manner belongs 
to the Episcopate, and is its distinctive 
mark, — viz., the power of consecrating 
Bishops, Priests, and Deacons ? As this 
was the very tenet denied by the Calvin- 
ists, it is not surprising that it is altogether 
ignored. 

It was more Consonant with their heresy 
to indulge in a Scriptural quotation con- 
cerning " the faithful and wise servant, 
who gives to the family of God meat in 
due season" for this text is applicable to 
all ranks of the sacred ministry, and 
therefore does not establish either the 
State of Priesthood or the distinction of 
its grades. 

It is thus very clear that, even in the 
Prayer preceding the Episcopal Form, 
Cranmer and his colleagues took care to 
6mit even a word that would serve to 
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determine that the elect was raised to the 
dignity of the High Priesthood of the 
Christian Church, i.e. the Episcopate. 

Therefore this Prayer is, as the Form 
itself, altogether null and void. 

The Edwardine Form for the Priest- 
hood shall next be considered. This in 
reality is not at all necessary, for if the 
Episcopal Form be null and void, the 
Pseudo-Bishops who had been consecrated 
by it were not able to ordain, and there- 
fore it matters little if the Form they used 
in ordaining Priests was valid or invalid. 
But as a thorough investigation of Cran- 
mer's work is the best means of exposing 
his sacrilege and duplicity, the same treat- 
ment must be applied to the rest of his 
novelties. 

Ordination of Priests. 
Prayer Preceding the Form. 

" Almighty God and heavenly Father, 
which of Thine infinite love and goodness 
towards us, hast given to us Thy only and 
most dear beloved Son, Jesus Christ, to be 
our Redeemer and the Author of everlast- 
ing life ; who, after He had made perfect 
our redemption by His death, and was 

8 
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ascended into heaven, sent abroad into the 
world His apostles, prophets, evangelists, 
doctors and pastors, by whose labour and 
ministry He gathered together a great 
flock in all the parts of the world, to set 
forth the eternal praise of Thy holy Name. 
For these so great benefits of Thy eternal 
goodness, and for that Thou hast vouch- 
safed to call these Thy servants here pre- 
sent to the same office and ministry of the 
salvation of mankind, we render unto 
Thee most hearty thanks, we praise and 
worship Thee, and we humbly beseech 
Thee by Thy Son to grant unto all us, 
wliich either here or elsewhere call upon 
Thy Name, that we may show ourselves 
thankful unto Thee for these and all other 
Thy benefits, and that we may daily in- 
crease and go forwards in the knowledge 
and faith of Thee and Thy Son by the 
Holy Spirit. So that as well by these 
Thy ministers, as by them to whom they 
shall be appointed ministers, Thy holy 
Name may be always glorified, and Thy 
blessed kingdom enlarged, through the 
same Thy Son our Lord Jesus Christ, 
Which liveth, &c. 

Rubric. — " When this Prayer is done, 
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the Bishop with the Priests present, shall 
lay their hands upon the head of every one 
that receiveth orders ; the receivers humbly 
kneeling upon their knees, and the Bishop 
sayings 

Form,— "Receive the Holy Ghost: 
whose sins thou dost forgive they are 
forgiven ; and whose sins thou dost retain 
they are retained. And be thou a faithful 
Dispenser of the Word of God, and of 
His holy Sacraments ; in the Name of the 
Father, and of the Son, and of the Holy 
Ghost" 

This Form, no doubt, was the result of 
a compromise between a desire to estab- 
lish pure Calvinism, and an attempt to 
satisfy the Catholic party. Calvinism, 
however, got the better of it, for it suc- 
ceeded in pretending to do what was 
essential, and at the same time evading 
the very point at issue. Every one will 
see that the first words are Scriptural, 
and were taken from the Pontifical, into 
which they had been introduced a few 
centuries before Cranmer's time. 

But though it may be apparent whence 
these words are derived, yet it is not so 
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* apparent why they are insufficient for con- 
ferring the Priestly character. The fact 
is that while they specify the judicial 
powers of the Priesthood, yet they do not 
distinguish whether they are to be exer- 
cised in a superior or inferior degree, and 
as this distinction is- necessary to deter- 
mine the order conferred, these Scriptural 
words are insufficient for validity. 

The power of the keys belongs to the 
Episcopate, and in a special manner to its 
head, the Vicar of Jesus Christ. Those 
who are Priests of the second rank 
( Sacerdotes secundi ordinis) are entirely 
under the jurisdiction of the Bishop 
(Summus Sacerdos) with regard to the 
exercise of that power. Hence at their 
ordination they make a solemn promise of 
obedience to their Ordinary. 

A Form, therefore, which does not 
make this necessary distinction in some of 
the ways specified in the fifth chapter, is 
null and void. Let us see if this be the 
case with the one in question. 

To the words of Holy Scripture Cran- 
mer has added some of his own devising. 
Do these contain the necessary distinction 
and any definite expression which will 
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serve as a "principiutn determinationis ?" 

A certain designation is given to the 
newly ordained. He is said to be a " Dis- 
penser of the Word of God." 

This, I suppose, is a reference to the 
power of preaching. But as this is one of 
the special prerogatives of the Episco- 
pate, it certainly does not serve to distin- 
guish the ministry of the candidate from 
that of the Episcopacy. Besides, delega- 
tion to preach is by no means a special 
characteristic of the Priesthood of the 
second rank, for the Bishop may delegate 
a Deacon, a minor cleric, or even a layman. 

There is another designation used. 
The newly ordained is said to be a " Dis- 
penser of his holy Sacraments." 

The actual dispensing of the Sacra- 
ments belongs of right to the Episcopate. 
Yet there are certain Sacraments which 
Bishops can delegate others to administer, 
whilst as to the rest — they are ordinarily 
the sole ministers of Confirmation, and 
absolutely the sole ministers of Sacred 
Orders. Therefore, a Form which merely 
expresses the power to dispense the Sacra- 
ments does not make the necessary dis- 
tinction between the Priestly and Episco- 
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pal rank, and consequently is not sufficient 
for validity. 

But may it not be that the prayer which 
is antecedent to the Matter, and morally 
one with it, does after all contain this dis- 
tinction, and therefore the authors of this 
innovated Form did not deem it necessary 
to introduce it again into its actual text ? 
Far from it. This prayer is still more 
vague and Calvinistic than that for the 
Episcopal consecration. 

In the first place, we have the astound- 
ing announcement that the candidate is 
divinely called to the same office and 
ministry of salvation as the Apostles and 
those of whom St. Paul speaks as Pro- 
phets, Evangelists, Doctors, and Pastors ! 

In the Episcopal consecration there was 
room given for selection amongst these 
various offices, but here no. The new 
minister is at once an apostle, a prophet, 
an evangelist, a doctor, and a pastor. 

Then, after a supplication, not, as might 
naturally be expected, for the candidate, 
but for the ordainer and the bystanders, 
the Divine blessing is invoked upon the 
" ministers" that they may glorify God and 
enlarge His kingdom. 
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The substitution of the Calvinistic term 
"minister" for the word "priest" at the 
very time when the latter was of the 
utmost importance, is highly suggestive. 
There are some who affect to believe that 
this was purely accidental. We Catholics 
cannot surely be expected thus to cast 
behind our backs all the principles of the 
Church's Theology, or to forget the sad- 
dest page of the religious history of this 
country. 

After what has been stated, it is almost 
useless to say, that the Edwardine Form 
for the Priesthood may suffice to make a 
Calvinistic minister and a preacher of the 
new gospel, but cannot confer the sacer- 
dotal character and those graces necessary 
for the fulfilment of its sacred duties. 

The Edwardine Form for the Diaconate 
is the only one of the three that expressly 
names the office conferred. It stands 
thus : 

"Take thou authority to execute the 
office of a Deacon in the Church of God, 
committed unto thee: in the name of the 
Father, and the Son, and the Holy Ghost. 
Amen." 

Prelates whose consecration was invalid 
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could not, of course, validly ordain any 
one to the Diaconate. Therefore, the 
framing of the above Diaconal Form was 
a very easy and harmless concession to 
the Catholic party. 

We know well that it did not satisfy 
those who nobly defended the dogma of 
the Priesthood. This paltry compromise 
only served to show them the bad faith of 
their adversaries, and to prove that, in the 
two other Forms, they intentionally and 
sacrilegiously omitted to mention the office 
conferred. 

There are some who will consider this 
language harsh and intemperate. No one 
can be surprised at this. The ideas of a 
conservative race are not quickly changed, 
especially when they are part and parcel 
of a national system. Most Anglicans are 
altogether oblivious of the dark history of 
the period in which their ungodly Ordinal 
saw the daylight, and hence they revere it 
with religious awe and devotional love. 

Some have not closed their eyes to the 
past, but have carefully studied a sad his- 
tory, without a knowledge of which they 
could not be said to have sought the path 
of truth honestly. These have either 
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sooner or later abandoned the Establish- 
ment, or they have made up their minds 
to wait and see what the future will bring. 
Meanwhile, the latter astonish their co- 
religionists and soothe their own con- 
sciences by anathematizing the memory of 
the Reformers, and at the same time 
praising God that from these thorns have 
come forth the godly grapes of the Eng- 
lish Reformation.* 

The Edwardine Ordinal is one of those 
wondrous productions which Anglicans of 
all opinions prize, and which they defend 
with specious arguments. 

They cannot deny that the devisers of 
that book were men who openly taught 
that Holy Order was not a Sacrament, and 
yet they affect to give them credit for the 
purest of intentions, and the most pruden- 
tial care. A dislike of the innovations of 
later centuries, a love for ritual simplicity, 
a faithful return to Apostolic practice, are 
a few of the many plausible motives put 
forth to exculpate men whose whole his- 
tory proves them to have been uncatholic 
to the heart's core. 

* Vide Lectures on Innovations, by Dr. Littledale, p. 15. 
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Cranmer, the perjurer and traitor, was 
the tool of that Calvinistic party, which 
rejected altogether the Sacrifice of the 
New Law, the Christian Priesthood and 
Episcopate. 

When first he became Archbishop he 
found the Priests of this land offering the 
Holy Sacrifice with all the traditional rites 
of the Catholic Church. He made them 
schismatics and creatures of the State. 
He robbed them of sacerdotal celibacy. 
He removed from their altars the Litur- 
gies of antiquity, and placed upon them a 
Book of dubious orthodoxy. At last he 
stripped them of their sacred vestments; 
laid bare the walls of the sanctuary; over- 
turned their altars; and drove them forth 
from the place of sacrifice, that they might 
read aloud to the people long prayers in 
the vernacular, and minister at a Table in 
their midst. 

The elements of Bread and Wine he 
could not refuse, the words of Divine 
institution he durst not omit, the character 
of the priesthood it was not in his power 
to obliterate. 

This he could do, and this he did do. 
He framed an Ordinal which would in the 
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course of years leave to that clergy only 
the name and semblance of a Priesthood. 
Nowhere in the history of the Church can. 
a diabolical act be met similar to this in- 
famous sacrilege. 

Vile as is Cranmer' s character, one 
would feel reluctant to accuse him of the 
crime of deliberately planning the de- 
struction of a Hierarchy by the slow but 
sure process of invalid Forms, if he had 
not been publicly charged in the House 
of Lords with an infamous attempt to 
vitiate even the Form of the Blessed 
Eucharist. This accusation was made by 
the venerable Abbot Feckenham in the 
early days of Elizabeth, and was received 
without contradiction or protest by men 
who had known Cranmer and who had 
acted in concert with him.* 

* " And in the last book that Doctor Cranmer and his com- 
plices did set forth of the Communion, in King Edward's days, 
those plain words of Christ, ' Hoc est corpus meum,' did so 
encumber them and trouble their wits, that they did in the 
same last book leave out this verb substantive ' est, 1 and made 
the sense of Christ's words to be there Englished, ' Take, eat 
this My Body,' and left out there 'this is My body J which 
being espied by others, and great fault being found withal, 
then they were fain to patch up the matter with a little piece 
of paper clapped over the foresaid words, wherein was written 
this verb substantive l est.'" — CardwelVs Hist, of Conferences 
on the Book of C. Prayer. Documents, chap, n, p. ioo. 
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The history of the Ordinal gives us 
every reason for believing, that the first 
appearance of the Book of Common 
Prayer without an Ordinal arose from the 
opposition made by Catholic prelates, who 
"espied" Cranmer's real design. Their ex- 
clusion from the committee, which finally 
drew up the Revised Ordinal in 1549, and 
the cruel persecution of Heath in conse- 
quence of his refusal to participate in their 
crime, are historical facts too well known 
to be called in question, but too unplea- 
sant for some consciences to think upon. 

The Catholic Church can never forget, 
and has never forgotten this, and therefore 
from the first has anathematized the tree 
and its deadly fruit. 

Clerophilus Alethes states positively in 
his " Remarks upon Courayer"* that the 
Forms of the Edwardine Ordinal were 
extracted from the Service that contained 
them, and were sent to Rome in Queen 
Mary's time to be examined by the Holy 
See. 

When Cardinal Pole was sent as Legate 
to England, Rome was not unacquainted 

* p- 257- 
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with the innovated Forms introduced by 
Cranmer. Hence the Sovereign Pontiff 
Julius III. expressly mentions ordinations 
which had not been conferred according 
to the usual Form of the Catholic Church. 
" Non servata Forma Ecclesia consueta"* 

It is worthy of attention that the Pontiff 
says nothing of the Matter, but speaks 
merely of the abandonment of the tradi- 
tional Form of the Church. The term 
" Forma' here does not refer to the whole 
rite of consecration or ordination, but is 
taken in its strict theological sense. No 
theologian could be careless in the use of 
theological terms in an important eccle- 
siastical document, and every Catholic 
knows that the Roman Pontiffs are more 
than theologians when they legislate . for 
the Church of God. 

The Cardinal Legate is still more pre- 
cise than the Pontiff. This precision 
arose, no doubt, from the fuller knowledge 
of circumstances which he had obtained 
by residing in England. 

In the Records attached to the third 
part of Burnet's History of the Reforma- 

* Bull of Pope Julius, Tiemey's Dodd, v. 2, app. p. cxvii. 
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tion,* we find Cardinal Pole's commission 
to the Bishop of Norwich. The Legate 
grants the Bishop faculties to absolve 
from all Irregularity contracted in the 
conferring or receiving sacred Orders, 
even if conferred or received iC minus rite," 
provided the omission had not vitiated the 
validity of the Sacramental Form or 
destroyed the necessary Intention. 

"Necnon cum eis super irregularitate, 
per eos praemissorum occasione contracta, 
etiam quia sic Ligati, Missas et alia Divi- 
na Officia, etiam contra Ritus et Caeremo- 
nias hactenus probatas et usitatas celebra- 
verint, aut illis alias se immiscuerint, 
contracta quoque irregularitate, et aliis 
prsemissis non obstantibus, in suis Ordini- 
bus, etiam ab Hsereticis et Schismaticis 
Episcopis, etiam minus rite, dummodo in 
eorum collatione, Ecclesia Forma et Inten- 
tio sit servata, per eos susceptis, et in eorum 
susceptione:" etc. 

This proviso proves that no Orders 
were to be admitted, unless the Ordinary 
was first satisfied as to the Form used at 
ordination, or even as to the Intention of 
the minister of the Sacrament. 

* Book v. n. 33. 
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Why should a special inquiry be needed 
concerning the Form used at ordination, 
save that an Ordinal had been devised 
which contained invalid Forms ? Why 
should the Intention of the Minister of the 
Sacrament be a subject of unusual suspi- 
cion, save that, even before the abandon- 
ment of the Ancient Forms, doctrines had 
been introduced, which destroyed the 
right teaching of the Church on the office 
of the Episcopate and the Priesthood, and 
thereby invalidated the acts of those who 
conferred Orders ? 

Anglicans, who fancy that their Orders 
are rejected solely because the Instru- 
ments were no longer given and the 
anointings abandoned, will do well to note 
that neither the Pope nor the Legate make 
mention of the Matter, but that both ex- 
pressly specify the necessary use of the 
true Ecclesiastical Form. 

What was that Form ? No other than 
that which we have carefully traced to an 
Apostolic source, and which was the only 
one ever known in England and most 
probably in the whole Latin Church. 

Anglicans will do well also to remember 
that though Catholic controversialists have 
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the office of the priesthood/ But the 
prayer in which they occur is in those 
©fdinals reckoned a part (originally the 
whole) of the words of actual ordination? 
in our own, that prayer is not so reckoned^ 
but is one that comes at the beginning erf 
the service, and only as a simple prayer. 
And the difference — obviously in this par- 
ticular, unintentional, and the incidental 
result of another change — is only that 
which may be discovered between, on the 
One hand, naming an office in the act of 
Conferring it, and, on the other, naming it 
(and those who are presented as candi- 
dates for it) before conferring it, and then 
proceeding to confer it, not by name, but 
by specifying its functions. The latter 
course, which was our own between 1549 
£nd 1662, (at present we name the office 
it both times), is in itself beyond all 
Reasonable question equally determinate 
faith the former, and is also the identical 
tburse followed by the Roman Pontifical 
Itself to this day in consecrating a Bishop." 

A few brief remarks must be made on 
$lis passage. 

In the first place as to its theology. 
Mr. Haddan has either a confused notion 
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s*l a Sacramental Form, or he misrepre^ 
sents the objection of his Catholic adver- 
saries. The latter do indeed state that 
prior to 1662 the word " Priest" was* 
omitted in the ordination of so-called 
Anglican Priests, but their objection rests. 
on its omission, not in the Edwardine 
Ordinal, but in the Farm of that Ordinal. 

The remarks that have been made 
above, on Courayer's evasion, will equally 
apply to this proceeding of Mr. Haddan. 

This author has treated the historical 
portion of the subject in so very strange & 
manner that we cannot forbear expressing 
our surprise. In the first place, he ignores? 
the whole history of the English Reforma- 
tion, and treats the devisers of the Ordinal: 
as reverently as if they had been the most 
orthodox of men. 

Hence' the gravest omission in the 
Edwardine Form is deemed a mere inci- 
dent* and the substitution of a Calvinistic 
for an orthodox phrase, in the essence of 
that Sacramental Form, is considered the 
result of the greatest wisdom. 

Those who have perused this treatise 

*p. 251. 
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will be able to judge for themselves of the 
manner in which Mr. Haddan has repre- 
sented the liturgical tradition of the Sacra- 
mental Forms of Holy Orders in the 
Catholic Church. In fact he denies the 
existence of such a tradition, and yet 
draws a conclusion which absolutely re- 
quires it. 

" Those who came after the Apostles/* 
says Mr. Haddan, "knew of no other 
formal act in the solemn rite of ordination, 
and have transmitted no prescript form of 
words connected with it. And we of the 
English Church do in the act of ordina- 
tion as the Apostles did, and therefore in 
that act, and so far as the form of the 
act goes, give that which the Apostles 
gave. If Apostolic ordination was com- 
plete in matter and form, so also is ours> 
which retains their matter, and appoints a 
sufficient equivalent for whatever may 
have been their form."* 

In this passage Mr. Haddan has out- 
stript even Mason in boldness of assertion. 

If those who came after the Apostles, 
have not transmitted any prescribed 
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Forms, and if we do not possess any 
direct knowledge of the Forms used by 
the Apostles themselves, it is certainly 
bold for Mr. Haddan to assert that the 
Edwardine Forms are equivalent to what- 
ever may have been the Apostolic-Form ! 

If Mr. Haddan had been satisfied to 
utter such illogical arguments as these, we 
would gladly have passed on without fur- 
ther comment on his work. Unfortunately 
he has betrayed in his pages a certain 
controversial acerbity, which was not to be 
looked for from one who deprecated it in 
others. 

Speaking* of the Catholic controversial- 
ists of the sixteenth and the beginning of 
the seventeenth century, this author re- 
marks that in ribaldry and unblushing 
impudence of assertion the polemic litera- 
ture, which emanated chiefly from Rheims 
and Douay, has no rival except, perhaps^ 
in the Foxes, Fulkes, and Bales of the 
opposite party. 

He further says that the priests of the 
above-named English seminaries were as 
little acquainted with the acts of the 

*p. i3u 



154 7X* Ordinal of 



Church of England of their day, as th<S 
peasants of the Abruzzi are with the doinga 
of that Church at the present time. 

If Mr. Haddan would kindly open the? 
first volume of Bliss's edition of Wood's* 
" Athenae Oxonienses," and look for an 
epitome of the lives of Cardinal Allen, the 
founder of the seminaries of Rheims and 
Douay ; of Richard Bristow, the Theolo- 
gical Professor appointed by the Cardinal* 
first to Douay, then to Rheims ; of Dn 
Gregory Martin, the famous Hebrew and; 
Greek scholar of that day, he will find 
that the founder and first professors of 
these great English seminaries were men* 
who had distinguished themselves at Ox- 
ford even after the accession of Elizabeth, 
and therefore thoroughly knew the history 
4nd the tenets of the Anglican Churchy 
The very list of their works will show 
that they were able to cope with their 
adversaries. They had come from theip 
midst, and were familiar with their preju- 
dices and arguments. 

If Mr. Haddan will, moreover, make 
himself acquainted with the words and 
deeds of the disciples of these great men, 
recorded so simply and touchingly by 
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Bishop Challorier, he will find that the 
Missionary Priests of Rheims and Douay 
1vere something better and nobler than 
"virulent gossipers" and he will feel 
ashamed of having ever ranked them with 
the most shameless of historians and the 
most obscene of Reformers. 

It is almost refreshing to turn from Mr. 
Haddan to Dr. Lee. The controversial 
tone of the latter is in general both tern- • 
perate and courteous ; and if he had not 
dealt so largely in inferences, he would 
have been spared much criticism. 

As the present treatise is no direct 
reply to Dr. Lee's work on Anglican 
Orders, it will sufficiently answer our pur- 
pose to test that author's treatment of the 
fundamental question of the Edwardine 
Forms. 

We must confess that on one point Dr. 
Lee has laid himself open to a grave 
charge, viz., a want of candour in stating 
historical facts, which are of the greatest 
importance in assisting individuals to arrive 
at truth. 

We shall adduce but one instance, viz. 
his account of the drawing lip of the 
Edwardine Ordinal:- 
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In. his second chapter Dr. Lee tells u £ 
the names of the twelve who formed thd 
commission, which, between January and 
April 1549-50, applied itself to this task. 
He then produces in full the text of their 1 
Ordinal. J 

In chapter VI. Dr. Lee again refers t6 
the Act of 3 & 4 Edward VL, which 
ordered a commission to devise an Ordi- 
nal, and then says that, te Accordingly, the 
commission was granted, and formally ad- 
dressed to the following prelates, and other 
learned divines/' He then gives the 
names and titles of eighteen Bishops and 
six Priests. 

Then he adds; "In the pursuance of 
the enactment specified, the Ordinal in 
question was drawn up, set forth, printed, 
and published. It was compiled, arranged, 
and determined, by some of the highest 
dignitaries and officers of the Church of 
England." 

By inverting the order of events, and 
giving them a fanciful colouring, Dr. Lee 
has admirably succeeded in depriving cer- 
tain acts of their true but most unwel- 
come significance. 

I must beg the reader's indulgence, 
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whilst a few facts connected with the first 
publication of the Edwardine Ordinal* are 
again narrated. 

The commission of eighteen Bishops, 
which, in the winter of 1547-48, had 
drawn up the English Communion Service, 
was summoned before the Royal Presence 
on the first of the following September. 

" When they appeared," says Collier, 
"the King acquainted them with the 
general scheme and extent of their busi- 
ness, and that he expected the Book (of 
Common Prayer) should comprehend ' An 
Order for Morning and Evening Prayer/ 
together with 'A Form of ministering 
the Sacraments and Sacramentals, and for 
the celebrating all other public offices! "* 

Before Christmas of the year 1548, 
this commission of eighteen Bishops 
produced a Book of Common Prayer. 
Though these Prelates had been specially 
enjoined to provide rites for the adminis- 
tration of the Sacraments and Sacramen- 
tals, and also directions for the celebration 
of all other public offices, yet they pre- 
sented to Parliament a Prayer Book which 

* Collier, p. 2, b. iv. n. 252. 
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made no provision for the conferring dt 
Holy Orders. 

How was it that the episcopal commis- 
sion did not perform this important por- 
tion of its task ? 

The answer is simple. The Catholic 
Bishops knew well that the Calvinistic 
members denied the powers of the Priest- 
hood and the office of the Episcopate, and 
therefore would not tolerate Forms which 
embodied these errors. There can be no 
doubt that Cranmer at last withdrew his 
proposed Ordinal, in order to secure the 
sanction of the Catholic Bishops for the 
rest of his Prayer Book. 

The new liturgy had no sooner received 
the approval of Parliament, than the Cal? 
vinistic Prelates pressed for the appoint- 
ment of a new commission for the publica- 
tion of an Ordinal. 

This proposal was resisted by the 
Catholic Bishops who had sat in the pre- 
vious commission, and five of their num- 
ber entered a solemn protest against the 
measure, after it had been carried by the 
majority of the Lords. 

The new commission shows plainly 
enough the difficulties that this controversy 
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had raised in the way of the heretical 
party, and it also evinces the unscrupulous 
means to which they had recourse in order 
to effect their end. 

The number of the Bishops commis- 
sioned was reduced from eighteen to six f 
: The Catholics were, it is true, repre- 
sented by Heath of Worcester, but Lin- 
gard is not mistaken when he questions 
the good faith of those who made this 
appointment, and under their hypocritical 
show of justice discerns most malevolent 
intentions. 

These were soon made apparent. Heath 
was not allowed even to protest, but on 
refusing to put his signature to the pro- 
posed Ordinal, was thrust into a dungeon. 

As soon as he was removed from the 
Board, the Calvinistic commission soon 
finished its work. And as special regula- 
tions had been made to give their Ordinal 
perfect . legality without exposure to a 
Parliamentary ordeal, it forthwith received 
the Great Seal, and in the following April 
superseded the ancient Pontificals. 

This act was the final triumph of -Cal- 
vinism. 

In the simple and true narration of 
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events we look in vain lot that qu&si- 
synodal and canonical origin which Dr. 
Lee seeks to give the Edwardine Ordinal. 

Uneasy consciences may be calmed for 
a time by the setting forth of fanciful 
views of history, but sooner or later 1 these 
delusions must disappear. Earnest souls 
that have been brought to the truth, ar^ 
not likely to have a great regard for those 
who have in the past thus trifled with them 
in a matter of the highest importance ; 
and the indifferent will have but little 
respect for men who thus seek to make 
good their claim to sacerdotal powers and 
influence. \ l 

Dr. Lee further says that the Anglican • 
Church was left entirely free by the 
State in. the changes it made in the Ordi- 
nation Services, and that the civil power 
" bore no other part in the matter save to 
authorize what the Church proposed."* 

This is again a treatment of historical 
truth, which might have been condoned 
if the Council Book of that day did not 
exist ; but when the pages of that official 
record testify to the bitter persecution 

* Dr. Lee, p. 46. 
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which Heath of Worcester had to endure 
from the State, because he could not find 
it in his conscience to put his signature to 
the new Calvinistic Ordinal, it is really 
Unpardonable thus to lead unsuspecting 
men astray from the path of truth. 
: The fundamental question of Anglican 
Orders is strictly theological, and there?- 
fore no one can claim to guide others who 
is not acquainted with the most ordinary 
terms and definitions of dogmatic teach- 
ing. 

Now Dr. Lee does not seem to have 
mastered the first rudiments of the 
important treatise " De Sacramentis in 
genere," for he does not precisely know 
what constitutes a Sacramental Form, and 
what is its relation to the Matter. 

In fact, he appears not to under- 
stand the nature of the term "Form" 
since he applies it to the whole rite of the 
Edwardine Ordinal, equally with the spe- 
cial words which accompany the imposition 
of hands. 

The result of such a theological sole- 
cism is, that the writer never keeps to 
the point he has to prove, and very soon 
perplexes the reader who is a stranger to 
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Theology. This error cannot be palliated 
by adducing the authority of the devisers 
of the Ordinal. Formal duplicity was 
their crime, and those who unsuspectingly 
adopt their loose phraseology fall mate- 
rially into their evil course. 

The disregard of theological knowledge 
which led Dr. Lee into these by-paths, 
also misguided him in his search after 
Apostolic tradition in the various Litur- 
gies of the Christian Church. 

Had the Doctor been exactly aware of 
the precise definition of a Sacramental 
Form he would have known what to look 
for in the ancient Liturgies, and, having 
found it, he would, after examination, 
have endeavoured, with the help of Dog- 
matic Theology, to grasp its true import. 
He might then have proceeded to test 
the Edwardine Forms. 

Here is Dr. Lee's weakest point, and 
here, accordingly, he is boldest in asser- 
tion. 

He altogether discards the existence 
of Apostolic Traditional Forms in the 
West, and therefore has not the least idea 
of their substance or import; yet he tells 
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us* that the Edwardine Forms " are sub- 
stantially identical with the Forms used 
both in the East and West for the first ten 
centuries of the Christian era" ! 

Courayer attempted to make the speci- 
fications contained in the Ritual suffice for 
the want of an unmeaning Fortn, but Dr. 
Lee seems to be perfectly satisfied, if the 
"principium determinationis" existed mere- 
ly in the minds of those who framed the 
Ordinal, t 

This appeal to the Intention of Cranmer 
and his Calvinistic associates, seems to 
us an acknowledgment that the Edwardine 
Forms do not contain words sufficient to 
determine the Matter, and therefore are, 
ipso facto, invalid. 

The Presbyterians of the seventeenth 
century were not well versed in theology, 
but they belonged to a race of quick- 
sighted men, who soon detected the in- 
consistencies of others. Hence, in their 
polemical works against the Anglican 
Church, they called upon her openly to 
avow her denial of the powers of the 
episcopate, since, in the ordination of her 

*P« 44- t p. 57- 
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clergy she had invariably used Forms 
which established no distinction between 
$he Episcopate and the Priesthood. 

The Scotch saw through the Calvinism 
Of the Edwardine Ordinal, and knew that 
the existence of Bishops in the Anglican 
Church was incompatible with the use of 
Jforms which destroyed an Episcopate. 

Burnet was frank enough to record this 
objection, and to admit that it was well 
founded. } 

In his " History of the Reformation," he 
narrates the; revision of the Ordinal, and 
says, " They agreed on a Form of ordaia- 
ipg Deacons, Priests, and Bishops, which r 
,fe the same we yet (i.e. a.d. 1683) use, 
except in some few words, that have been 
added since in the ordination of a Priest, 
or Bishop* For there was then no expresp 
mention made in the words of ordaining 
them, that it was for the one or other office,. 
In both it was s?iid, 'Receive thou th$ 
Holy Ghost, in the name of the Father/ 

&c But that having been since mcufy 

ffse of to prove both functions the same, \t 
was of late years altered as it is now. 
Nor were these words, being the same in 
giving both orders, any ground to infer 
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that the Church esteemed them one order j 
the rest of the Office shewing the contrary 
very plainly"* 

There is a straightforwardness in these 
lines which enables us to see exactly what 
the writer thought and said. Burnet ad- 
mitted the charge of the Presbyteriart 
body, but as the Church of England did 
not hold Holy Orders to be a Sacrament, 
he was satisfied that she intended to make 
a distinction, and that the Ordination 
Service supplied the deficiency of the 
actual Forms. It is, then, true that the 
Edwardine Forms for the Episcopate 
and the Priesthood are practically identi- 
cal, and if extracted from the Rite would 
not specify whether the candidate had 
been promoted to the plenitude of the 
Priesthood, or only to its secondary rank* 

Now, by the rules of Theology such 
Forms are absolutely invalid, and there* 
fore the Edwardine Forms stand con- 
demned and rejected by the Catholic 
Church. 

Dr. Lee cannot, of course, pretend to 
treat the subject of Anglican Orders with*. 

* P. ii. b. i. p. 144. Ed. 1683. 
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out referring to the alteration which iir 
1662 took place in the Anglican Ordinal.? 

To this he devotes the twenty-seventh 
chapter of his work. After giving a true; 
picture of the hybrid character of the? 
Anglican Church, the Doctor tells us of: 
the attacks which the Presbyterians made; 
upon her in the seventeenth century.; 
He says that they failed to convince) 
Anglicans that the English Establishment* 
was really fundamentally one with the 
Kirk, but still "they taught them (Angli- 
cans) the wisdom of making a more for-> 
mal distinction between the order of priest 
and bishop than Archbishop Cranmer and 
his allies had thought fit to provide in the: 
Revised Ordinal."* 

Catholics and Presbyterians had inva- 
riably maintained that the Edwardine 
Forms made no distinction whatever, 
between the episcopate and the Priesthood; 
and therefore destroyed the Hierarchy! 
The Protestant Burnet honestly admits 
this, though he refuses to accept their 
conclusion. Dr. Lee, strange to say, vir- 
tually denies this want of specific distinct 
tion in the Forms, and only allows that if 

* Cap. cit. 
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was wise in 1662 to make the words 
more formal and definite. 

Dr. Lee does not attempt to show how 
the Edwardine Forms did specify the^ 
order conferred, but merely concludes 
that they must have done so, or else 
the men of learning and sincerity, who in 
1662 altered the Forms, would have at : 
once abandoned the Anglican Church. To 
call in question the validity of these 
Edwardine Forms is in his eyes a calumny 
against Bishop Cosin and his associates, 
and such a degradation of controversy as 
honourable men cannot tolerate. * 

Theologians are generally cool-headed, 
and therefore free from fanatical enthu- 
siasm. Hence they will scarcely grant to 
Dr. Lee that the validity of a Sacramental 
Form is to be judged, not on its own 
merits, but according to the supposed 
learning and sincerity of its supporters. 
Much more unwilling would they be to 
acknowledge, that fidelity to the Church 
of England and the enjoyment of its rich 
emoluments, are the absolute criteria of 
truth. Dr. Lee, being so jealous of the 
honour of Anglican prelates and divines of 

* P- 3*7' 
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the seventeenth century, as to stake eter- 
nal salvation on their good faith, sincerity, 
and learning, will, of course, be pained by 
the perusal of a treatise which openly de- 
nies the validity of the Edwardine Forms. 
Yet let him be assured that Catholics know 
how to distinguish between principles and 
individual consciences. Many of the 
Anglican clergy of the present day firmly 
believe in their Hierarchy and its sacer- 
dotal powers. Catholics bewail this delu- 
sion, and though they seek in charity to 
undeceive them, yet they give them credit 
for uprightness of intention. 

But if these clergymen expect every one 
to acknowledge their priesthood, because 
they themselves believe the validity of - 
their Orders, and because they give the 
world a proof of their sincerity by retain- • 
ing the posts and benefices of the • 
Anglican Establishment, they are adding ) 
delusion to delusion. 

And if they will still blindly trust to the 
direction of such unsafe guides as Mason - 
and Courayer, they must beware, and must * 
not forget that u if the blind lead the blind> 
both fall into the pit"* 

* St. Matt. xv. 14. 
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CHAPTER IX. 

Conclusion* 

TT will be well, before closing these 
•*• pages, to give a brief summary of the 
contents of the foregoing chapters. 

The Preface pointed out the object of 
these pages, — viz., the examination of the 
Forms which Cranmer and his associates 
in King Edward Vl.th's reign devised, 
and substituted for the Ancient Forms of 
Holy Orders which were then used 
throughout the Western Church. 

The controversy is limited to this one 
point in the first chapter, and the reader is 
referred to history, theology, and liturgy, 
for facts and principles necessary to guide 
him in his course. 

In the second chapter, a historical sketch 
is given enumerating the various phases 
of the English Reformation during the 
reign of the Boy-King. It shows more- 
over that the special characteristic of that 
religious revolution was a formal denial 
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of the Real Presence of our Blessed Lord 
in the Holy Eucharist, and therefore a_ 
rejection of the Sacrifice of the Mass and 
of the Christian Priesthood. s It proves 
that Cranmer was the crafty partizan of 
the German Calvinists, and that his per-; 
sonal character is alone sufficient to make ; 
honourable men distrustful and wary. 

Hence, certain principles are laid down 
in the third chapter, which are absolutely 
necessary for examining the worst of that ' 
traitor's innovations. These principles de- 
monstrate that the question of the delivery 
of the Instruments need not necessarily 
enter into the controversy as it stands, and 
that any attempt to make this the sole 
point at issue is simply misleading and" 
confusing. 

Hence at the close of that chapter it- 
has been determined, that the one thing- 
essential was to see if the Edwardine 
Forms were or were not vitiated Forms. 
That is, whether they contained or lacked 
the substance or import of the Forms- 
which our Blessed Lord instituted. 

To effect this we had, 

i. To trace the Liturgical Tradition o£ 
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the Latin Church in the Forms of Holy 
Orders. 

ii. To elicit the " sense" or " import" 
of its Traditional Forms. 

iii. To test the Oriental Rites, and then, 
the Edwardine Ordinal, .to see if they em- 
bodied in the words of their Forms that 
" principium deterrninationis" which serves 
to specify the imposition of hands. 

The result of the four chapters devoted 
to this investigation has been that the 
Oriental Rites, recognised by the Holy 
See, all contain the import of the Tradi- 
tional Forms of the Western Church.. 
Whereas, those embodied in the Edward- 
ine Ordinal are wholly inadequate for 
validity, because they do not determine 
the end for which the imposition of hands 
is made, and institute no distinction be- 
tween the two degrees of the Priesthood. 
Yea, it is too manifest that the omission of 
even any allusion to the Priesthood or 
Episcopate proceeded from a fixed resolve 
to render the Sacrament null and void. 

That the vitiated Forms of the Edward- 
ine Ordinal were rejected by the Holy 
See, from the outset, is rendered indu- 
bitable by close attention to the several 
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documents, which have emanated from the 
Sovereign Pontiffs with regard to the 
necessity of reordaining all clerical Angli- 
can converts who desired to become Priests 
iti the Catholic Church. 

The fallacies of Mason, and the theold- 
gical dishonesty of Courayer, in defending 
the Edwardine Forms, have been exposed; 
and they betray the secret consciousness 
of these writers in the false position of 
the Anglican Hierarchy. In the sam& 
chapter it was shown that late writers have 
done little else biit reproduce the unsound 
arguments of Mason and Courayer. 

It was further proved, that all these 
writers grievously misled minds by setting 
themselves up as judges of a question, 
which must entirely rest on the authority' 
of God's Church, and not on the private 
judgment of individuals, 

Anglicans made bold to assert con- 
tinually that Rome had not yet delivered 
a final judgment in regard of their Orders, 
and therefore that Catholics were at liberty 
to judge for themselves. 

The marked difference made by the 
Sovereign Pontiff between the heretical 
and schismatical hierarchies of. Oriental 
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Sects and the State Prelates of the Angli- 
can Establishment, when he convoked the 
CEcumenical Council of the Vatican, dis- 
pelled this delusion. 

The Oriental heretical Patriarchs re- 
ceived a formal summons from the Holy 
Father, but the Anglican Primate was 
simply ignored. 1 

The importance of this Pontifical aot 
has not escaped Anglicans of every shade 
of opinion. Hence all have, in one way 
or another, protested against the CEcu- 
menical Council. 

The Low Church, which has no belief 
in Sacerdotal powers, and therefore cares 
not for valid Orders, has dealt largely in 
commendation of the pure teaching of the 
Reformation, and made an effort to stir up 
the Anti-Popish hatred of former days. 
The motion made in Parliament against 
convents and monastic establishments was 
a significant phase of this anti-Catholifc 
movement. 

The good sense of the nation thwarted 
this rising persecution, and so rendered 
the Low Church protest very harmless. 

The Broad Church could not, of course, 
be expected to care much for the. formal 
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rejection of the Orders of the Anglican 
Church. In fact, it rather rejoiced that 
the pretensions of the advanced party had 
received a check from an authority it 
could not altogether despise. But since 
the Council had assembled for the purpose 
of teaching the world ; those who profess- 
edly hate every species of dogma poured 
from their press a flood of blasphemy 
against the Catholic Episcopate and its 
visible Head. 

The High Church, and especially its 
Ritualistic section, felt deeply the isolation 
of their position, and realized for once that 
the Catholic Church has — " semper ubique 
et ab omnibus" — repudiated the claims of 
the Anglican clergy to the possession of 
an episcopate. 

The first generous impulse of- their 
heart was to cross the Alps, and present 
themselves before the Fathers of the 
Vatican Council, to ask permission to 
plead the cause of Anglicanism. 

This ardour cooled with time. The 
dictates of conscience gave way to human 
feelings, and human feelings betrayed 
themselves in words of mistrust and dis- 
respect. 
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In spite, however, of the disappointment 
which pervades the High Church party, 
there is yet hope that the grace of God 
is leading many towards the Centre of 
Unity. 

The General Council has made a great 
and salutary impression on many devout 
and thoughtful minds in the Anglican 
Communion. 

The Catholic Church assembled in 
Council has proved herself a living reality. 
She has shown that she is as powerful 
against the spirit of error as in the days of 
Nestorius or Luther. Her courage in the 
cause of truth has contrasted remarkably 
with the impotence of that Pan-Anglican 
Synod at Lambeth, which made dogma a 
forbidden subject. 

"You are the light of the world. A 
city seated on a mountain cannot be hid. 
Neither do men light a candle and put it 
under a bushel, but upon a candlestick, 
that it may shine to all that are in the 
house."* 

The Catholic Episcopate united in 
the Holy Spirit has given the light of 

* Matt, v., 14, 15. 
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knowledge to the world, and in that light 
Anglicans have seen their special theories 
of unity condemned, even with anathema. 

Let us hope and let us pray that in 
God's own time many will abjure errors 
which now can scarcely be held in good 
faith. 

One thing we desire to impress upon 
the mind of the Anglican reader. It is 
the obligation incumbent upon all who 
possess doubtful Orders to abstain from. 
Priestly acts lest their souls be imperilled. 
But that Anglican Orders are not merely 
doubtful, but absolutely null and void, it 
has been our endeavour to prove from 
Theology and Liturgical Tradition. 

God grant that a solemn decision may 
issue forth from the Vatican Council, 
which will serve to prevent many sacri- 
leges in the present, and perhaps avert 
great scandals in the future. 
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I. 

Translation of Latin quotations occurring 

in the text. 

Page 42. — "They (the Priests) receive 
from the Bishop's hands both a chalice 
with wine and a paten with Hosts, in 
order that by these instruments they may 
understand that they have received the 
power of offering to God sacrifices of 
propitiation/ ' 

Ibid. — " Wherefore the Bishop, stretch- 
ing forth unto him who is ordained Priest 
a chalice containing wine and water, as 
also a paten with a bread thereon, says, 
'Receive the power of offering Sacrifice/ 
&c. ; by which words the Church has 
always taught that, after the (Priestly) 
character has been impressed upon the 
soul, power is given by the delivery of 
the (above) matter to consecrate th§ 
Eucharist, and that the grace of duly and 
lawfully fulfilling that office is added 
thereunto." 

Page 47. — " It behoveth them to follow 
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the constant practice of the Roman Church, 
from which they have undoubtedly sprung, 
lest, while pursuing strange devisings, they 
seem to disregard the fountain-head of 
Sacred rites." 

Page 49. — "He was the first of the 
Archbishops to whom the whole Church 
of the Angles consented to give a cordial 
welcome." 

Page 52. — "One thing we may look 
upon as certain, viz., that whatever belongs 
to the substance of the Sacraments has 
ever been in use throughout the whole 
Church, from the days of the apostles to 
our own, for on this depends the helps 
necessary to souls, and the very efficacy 
of the ineffable Sacrifice. 

" No disagreement ever existed in this 
respect between the Latins, the Greeks, 
and other Orientals. Even now they are 
of one mind on this point, although many 
of the last-named have been severed from 
the communion of the Roman Church 

" Any Ritual difference or want of con- 
formity between Orientals and Westerns, 
yea, even amongst the latter, arises from 
the use of different prayers, and from 
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changes in expression or arbitrary ceremo- 
nial. 

"Both in the administration of the 
Sacraments, and in the Divine Office, cer- 
tain Rites were used by the Latins, and 
others by the Greeks, but both preserved 
intact the essentials of the Sacraments." 

Page 53. — " For the Romans did not re- 
ceive their sacred Rites from the Greeks, 
but from the Princes of the Apostles/' 

Page 59. — " Manuscript Pontificals do 
not agree as to the part of the Mass at which 
the Ordination of Bishops should be per- 
formed. Almost all, however, prescribe 
it to be done before the Gospel. Three of 
the more recent, viz., those of Noyon, 
Auxerre, and Rouen, place it before the 
Secret ; two others, viz., that of Besangon, 
which has been adapted to the Church of 
Tours, and the one, five hundred years 
old, belonging to the Monastery of St. 
R£mi at Rheims, place it at the Preface* 
so that during the Mass of Consecration 
no other Preface is sung save that long 
prayer which the Metropolitan chants in 
the tone of the Preface, and which we 
consider the Form of Ordination. 
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" The words, ' Receive the Holy Ghost/ 
&c, which immediately before the afore- 
said Preface, are said by the consecrator 
himself, when imposing hands, and which 
the more recent scholastics deem the 
Form of the Episcopate, were so entirely 
unknown during past ages, that they can 
scarcely ever be found in a Pontifical 
which is more than four hundred years 
old. 

" Indeed, of all those that we have 
perused, three only contain them, viz., the 
Pontifical of Aries, that of Angers, and the 
one framed by Durandus. Even the more 
ancient Scholastics make no mention of 
them, albeit they were so fond of fishing 
out absolute Sacramental Forms from all 
kinds of sources," 

Page 84. — " Place them in the Episco- 
pal Chair to rule Thy Church, and the 
whole of the people." 

Page 85. — " Hence Prjestly ranks and 
Levitical offices, which were instituted 
with mystic rites, gained increase, when 
Thou didst choose men of inferior rank 
and lower dignity to be the companions 
and assistants of the High Priests, whom 
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Thou hadst appointed governors of Thy 
people. Thus in the desert Thou didst 
also diffuse the spirit of Moses in the 
souls of the seventy wise men, by whose 
aid he was able easily to rule the count- 
less multitudes of the people." 

Ibid. — "Thou didst also communicate 
to Eleazar and Ithamar, the sons of Aaron, 
the full abundance of their father's grace, 
in order that Priests might be found in 
goodly number at the saving sacrifices, 
and for the more frequent dutie§ of mys- 
tic rites." 



Page 86. — " O Father, give unto Thy 
servants, we beseech Thee, the dignity 
of the Priesthood. Renew within their 
breasts the spirit of holiness. May they 
receive from Thee, O God, the second 

rank of the ministry May they be 

worthy cooperators of our order." 

Page 91. — "O God, our Sovereign 
Lord, Who, by Thy most renowned Apos-. 
tie Paul, didst regulate for us the order of 
degrees and offices for the service and 
Sacerdotal duties of Thy sacred and un- 
sullied mysteries ; first Apostles, secondly 
Prophets, thirdly Doctors, (being ap- 
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pointed) around Thy holy altar: O Lord 
of all things ! by the coming, and power, 
and grace of Thy Holy Spirit, do Thou 
strengthen by the hand of me, a sinful 
man, and (by those) of Thy Ministers here 
present, my fellow Bishops, this one 
elected and deemed worthy to assume the 
Gospel-yoke and the Pontifical dignity. 

u Reader blameless his Episcopate, and 
adorning him with all sanctity, make him 
holy, so that he may be made worthy to 
pray for the salvation of the people, and 
deserve to be heard by Thee/' 

Page 92. — f O Lord our God, Who, 
since man's nature is unable to endure the 
Presence of Thy Godhead, didst in Thy 
Dispensation appoint unto us Teachers, 
subject, like us, to passions, and who 
occupy Thy Chair,* in order to offer 
Sacrifice unto Thee, and to make oblations 
for the whole of Thy people. Do Thou, 
O Lord, make this one, who is consecrated 
a dispenser of episcopal grace, an imitator 
of Thee, the true Shepherd, laying down 
his life for Thy sheep. 



* In the Greek Church the Episcopal Chair is called " ty."*'* 
—Vide Bingham's " Christian Antiquities," bk. viii. chap, vu 
sect 10. 
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"May he be a guide to the blind, a 
light to those in darkness, a teacher to the 
ignorant, a master to the young, a lamp 
in the world; that, after making perfect 
the souls entrusted to him Here below, he 
may stand without shame at Thy holy 
Tribunal, and take hold on that great 
reward which Thou hast prepared for 
those who strive in the preaching of Thy 
Gospel. For Thine it is, O God, to show 
us mercy, and to save us/' 

Page 94. — " O God, Who, knowing no 
beginning or end, Wast ere creatures 
were ! O God, Who hast honoured with 
the title of Priest those who have been 
deemed worthy to sanctify the word of 
Thy Truth in this degree (of the Sacerdo- 
tal office), vouchsafe, O Lord of all things, 
that this one whom Thou hast deigned to 
promote by me, may in blameless conver- 
sation and unshaken faith, receive this 
great grace of Thy Holy Spirit. 

" Make Thy servant perfect, in all things 
well pleasing to. Thee, and may he dis- 
charge worthily the functions of this great 
Priestly honour, which in Thy foreknowing 
power has been granted unto him. For 
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Thine is the might, and Thine is the king- 
dom, and power, and glory, of the Father, 
and of the Son, and of the Holy Ghost: 
now and always, and for ages of ages." 

Page 94. — " O God, great in power, un- 
searchable in knowledge, and wonderful in 
counsel above the sons of men: Do Thou, 
O Lord, fill with the gift of Thy Holy 
Spirit, this one also, whom it has pleased 
Thee to place in the rank of a Priest, that 
he may be worthy to stand without blame 
at Thy holy altar to preach the Gospel of 
Thy kingdom, to sanctify (as a Priest) 
the word of Thy truth, to offer unto Thee 
gifts and spiritual sacrifices, and to renew 
Thy people in the laver of regeneration, 
in order that when he attains unto the 
great God and our Saviour Jesus Christ, 
Thy Only-Begotten Son, he may, in the 
multitude of Thy goodness, receive the 
reward of the good administration of his 
proper order. 1 



9* 



Page 126. — " Moreover, to dispense 
them from irregularity, which they may 
have contracted by incurring any of the 
aforesaid censures, even if when under 
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censure they have celebrated, or taken 
part in the celebration of Mass and other 
Divine Offices; and furthermore, even if 
these were performed in a manner con- 
trary to the Rites and Ceremonies hitherto 
approved of and in use. To dispense also 
with those who, notwithstanding the afore- 
mentioned censures, have incurred Irregu- 
larity respecting Holy Order, even though 
received from heretical and schismatical 
Bishops; and besides, even if conferred 
according to a Rite that was faulty, pro- 
vided, however, that the Form and Inten- 
tion required by the Church were duly 
observed^ as well in their collation as recep- 
tion."* 

Page 133. — "After hearing the official 
reports of the Masters of Ceremonies, the 
Most Holy Father decreed that the afore- 
said John Clement Gordon be promoted 
anew to all Orders, even the sacred Or- 
ders and the Priesthood, and that where- 
as he had not received heretofore the 
Sacrament of Confirmation, he be also 
confirmed/' 



* Cardinal Pole's Letter to the Bishop of Norwich. 
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It. 

Greek Text of Episcopal Form } given in 
Latin y pp. 91 and 92. 

Accnrora Kvpic, 6 0€o$ fjfLtbv, 6 vofxoOenfo-as fjplv, Bia 
rov irav€v<f>rjfjLov <ro\) 'AttwttoXov IlavXov, fiaOfi&v jccu 
raypArmv Ta£lv> cis to cfvmyperctb-flai, xai XciTOvpyciv, 
rots crenrols /cat d^pavrots crov Mvonypibis, cv tw dyup 
crov Ovaruumjpup, irpwrov 'AttootoXovs, Scvrcpov Upo^i/raSy 
TpLTov AioWkoXovs* avros, Accnrora twv dTrdvTcoi', icat 
tovtov, tov ifrrjffxxrOevra, koll d£ico0cVra v7rcicrcX0cu' tof 
EvayycXwcov fvyov, #cal tt)v 1 Ap\t€paruaiu a£(av 9 Sia 
Try; ^ctpo? e/xou tov afiaprvXov, Kat iw avfnrapovnrif 
Acwovpywv ical XweiruTKOTrtoV, tq hrufroiTqcrtL, kcll ovva/xcc, 
kcu \dpiTi rov ayiov crov Hvcvfiaros ivurxyaov, &$ 
cvwrxvcras tovs dyiovs crov 'AttootoXovs, kcu Ilpoc^iyras* 
ws e^ptcras tovs /fao-iXcis* cos ijyiacras tovs Ap^tcpcls" *al 
dv€7rtXiy7TT0V avrov Ttyv 9 Ap\t€p<oa-vvrjv airohti^oVy koI 
vdcry cr^pLVorrfi. KaraKoa-fuav, ayiov dvd$€i£ov €ts to d£iov 
ycvicrOai, rov airctv avrov ra 7rpos croyrrjpiav tov Aaov, jca2 



V7TOKOVCIV OTC aVTOV. 



Kvpie, 6 0cos rjfiufv, 6 8ta to /lu; Swacr&H r^v 
avOptfnrov <£vcriv ttjv tt}s Ocorrjros vVcvcyicctv ov<rCav 9 
rrj (rfj oucovo/ua 6/xoio7ra0ets 17/uv SioaovcdXovs Karaan/O'as^ 
tov crov cTre^ovras Opovov, cts to dvac^cpciv croi Owrtav, ical 
irpocrc^opav V7r€p Travros tov Xaov crov* crv, Xparrc^ kcu 
tovtov tov dvaSciflcvra oucovofiov tt}s 'Apxicpcmirijs x^P lT °^» 
irotyo'ov yevecrdat fUfirjTrjv crov tov dX^dtvov IIofficVo& 



Apjmdk^ f8$ 



riBhno. t^V T v vX7 v &vrov v*ty ^aw irpofidrioV crov, bbrjyty 
dvot tv^A&v, <£a>s ra>v & K&rfAtp ?va Karaprto-as T&f 
tjn)\h9 ras i/Axtorcv0ctcra? <x£ra> eVl r^s Trapovcrrjs tpnj/i 
nupaoTJj Ta> PifyuLtl orov &Katatxrxyrrws t /cat tov ftcya* 
fjuxrObv Ad/fy, 6V ^rot/aacra$ ftus dtfAiJcratriv V7rcp toA 
Krjpvyixarty; rov EvayycA/ov <r©v. Sov yap cart r£ IXcctif 
Kat aa^civ ^ftas, 6 ®cov« 

{rra& 7V#/ of Sacerdotal Forms given in 
Latin, pp. 94 and 95. 

"O 0cos 6 avapxps kcli arcXcvnp'o?, 6 wdcnys KTtcrccoi 
wpccr/JvraTOS vrrapxwv, 6 t# irpoo^qyoplq. tov IIpccr/?vrcpou 
Tt/AT^ra? tovs cv tcj> (3a0fup rovna d£ttodcvras tcpovpyctv tov 
Adyov TTjs o*i}s dAtyflctas* avros, AcoTrora t&v aTrdvTcov 
Kat tovtov, ov cv8d/07(ras 7rpo;(€iptcr0i}vat, Trap c/aoi), cV 
d/x€/x7TT0) TroXtrci^ Kat dicXtvct T77 7rt(TT€Ly evSoKTjcrov 
\nro8££acr6ai rrjv fieyaXrjv ravrqv \dpiv rov dytov crow 
IIvcv/uitos, Kat rcXctov dvd8ct£ov SovXov <rov f cv waxrw 
cvapccrrovvrd crot, Kat d£tu>s iroAtrvd/Acvov tt}s SwprjOcurqs 
avrvgy V7r6 t^s 0S7S wpoyvcoorucjjs 8wd/ACcos, fieydXrjs ravrqv 
'lepaTUcrjs Tt/uu/s. *Oti crov to Kpdros, Kat o~ov cotcv 
iy fiacriXeia, kou rj 8vva/us Kat 17 oo£a, rov irarpos, Kat rov 
Ytov, Kat rov dytov IIvcv/Aaro?, vvv t /cat act, Kat cts tovs 
at&vas Tcav ata>va>v. 



'O 0cos 6 /utcyas cv 8wd/x«, Kat avcft^vtaoros cv orwccrei, 
6 tfav/xaoTos cv /?ov\ats, V7rcp tovs vtovs t<*w dvOpwmw 
avros. Kvptc, koI tovtov, ov cvSoKiycras tov tov Hpcarfivripov 
VTTCurcX^ctv fiaOfwv, irXrjpwov t$stov dytov orov Ilvcvftaros 
SupcaV tva yarqrai d£to? irapccrrdvat d/jtc/tfrrcos rcj 
$v(Tia<rrr)pLw crov f icqpvWea' to EvayycXtov r^s /facrtXetas 
13 
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orov, Upovpyeiv rov Xoyov rrjs a\r)0£ia$ crov, irpocrfaptiv 
orot Scopa #cal ©vo-tas irvevfiarucaq, avaKaivi&w rov Xaov 
orov 8ta t»/s toO Xovrpov 7raA.lyyo'€<x^as• o7ra>s #cai auros, 
VTrairiJo'as cv t^ Sevripa €TnJb\)[iia tot) fxeydXov Otov, kcu. 
Hurrrjpos -qfjiwv 'lrjcrov jCpiprov, tou [Lovoycvovs gov Ytov, 
dcfrjTcu. tov fueObv ttJs ayadijs oiicovo/uas tou oucctov 
Tay/xaros ev t<£ ttX^ci t^s dyaflonyrds <rou. 
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III. 

Forms in the Apostolical Constitutions. 

No mention was made in chapters iv. or 
vi. of the very ancient Episcopal, Sacer- 
dotal, and Diaconal Forms contained in 
the Apostolical Constitutions, for, though 
the work is in all probability anterior to 
the Nicene Council, yet its authority is 
considerably lessened by the many inter- 
polations to which it has been subjected. 

Nevertheless, as Mansi says, "utile est 
opus ad multa,"* and though its testimony 
cannot be adduced as an argument, yet it 
may still be appealed to as an early in- 
stance of the embodiment of a Hierarchical 
tradition common to East and West. 

In the fifth chapter of the eighth book 
a long prayer is given for Episcopal Con- 
secration, and in the sixteenth and seven- 
teenth chapters shorter ones for the Priest- 
hood and Diaconate. 

* Concil. I. 
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The Latin text will be here appended, 
and such comments made as will help to 
elicit their similarity with the Leonine 
Sacramentary. 

Invocatio in Ordinatione Episcoporuin.* 

Qui es, here Domine, Deus, Omnipo- 
tens, solus ingenitus ac regem non habens ; 
qui semper es> et ante seecula exsistis; 
qui nullo indiges, omnemque causam atque 
ortum superas ; solus verus, solus sapiens ; 
qui solus Altissimus es, ftatura invisi* 
bilis ; ciyus cognitio, expers principii ; 
solus bonus, ac incomparabilis ; qui omnia 
nosti ante quam fiant; occultorum cogni- 
tor, inaccessus; domino carens; Deus et 
Pater Unigeniti Filii Tui, Dei ac Salvato* 
ris nostri, conditor universorum per ipsum* 
provisor, tutor; Pater misericordiarum et 
Deus totius consolationis, qui in altis 
habitas et humilia respicis. Tu, qui de- 
disti leges ac regulas Ecclesiae, per Christ! 
tui adventum in carne, sub teste Paraclito, 
per Apostolos tuos, ac nos gratia tua; 
astantes Episcopos; qui ab initio prsesti- 

* Migne, P. G. torn* i. Constitutiones Apostolicae lib. viii. 
cap. v. 
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tisti Sacerdotes in populi tui curationem. 
% Abel in primis, Seth, Enos, Henoch, Noam, 
Melchisedech, et Job ; qui constituisti 
Abraham et caeteros Patriarchas, cum fide* 
libus tuis famulis Moyse, Aaron, Eleazaro 
et Phinee ; qui in ipsis desumpsisti Prin- 
cipes et Sacerdotes in tahernaculo testimo* 
nii ; qui Samuelem elegisti in Sacerdotem 
et PropheUm ; qui sanqtuarium tuum sine 
nunistris non rgliquisti ; qui benevolently 
prosecutus e? eos in quibus voluisti cele* 
brari. 

Ipse nunc quoque, intercessu Christi tui, 
per nes infundf virtutem principalis tui 
$piritus> qui subministratur per dilectum 
Filium tuum Jesum Christum quemque 
voluntate tua donavit Sanctis Apostolis ad 
te aeternum Deum pertinentibus. 

Da in nomine tuo, Deus cognitor cordis, ' 
huic servo tuo, electo a te in Episcopum* 
pascere sanctum tuum gregem et Pontificem 
tutm agere? inculpate ministrantem nocto 
ac die ; et placando faciem tuam, congrer 
gare numerum eorum qui salvi fiunt, a$ 
offerre tibi dona sanctae tu® Ecclesiee. 

* The Greek text expresses the words. *""• Pontificem tuum 
agere," in words which add force to the meaning, viz., " mmi 
kfvwninn ««." to act as Thy High Priest. 
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Da illi, Domine omnipotens, per Chri- 
stum tuum participationem Sancti Spiritus ; 
ut habeat potestatem remittendi peceata 
secundum mandatum tuum, dandi cleros* 
juxta prseceptum tuum, et solvendi omne 
vinculum secundum potestatem quam tri- 
buisti Apostolis; utque tibi placeat in 
fnansuetudine et mundo corde constanter, 
inculpate ac irreprehensibiliter offerendo 
tibi purum et incruentum sacrificium, 
quod per Christum constituisti mysterium 
Novi Testamenti, in odorem suavitatis ; 
per Sanctum Filium tuum Jesum Chri- 
stum, Deum ac Salvatorem nostrum ; per . 
quern tibi gloria, honor, et ctiltus, in Sancto 
Spiritu, nunc et semper, et in ssecula 
sseculorum. 

Vrdinatto Presiyteforttm. f 

Domine omnipotens, Deus noster, qui 
per Christum universa condidisti, et per 
ipsum cunctis provides convenienteh In 
quo enim potestas est efficiendi varia, in 
eo et inest potestas providendi variis 
modis. Nam idcirco, Deus, provides; 
immortalibus quidem, sola conservatione ; 

* Seu Ordines et gradus clericonlm. f Ibid, c ivi. 
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mortalibus vero, successione ; animse, cura 
legum ; corpori, expletione indigentiae. 
Ipse igitur et nunc respice in sanctam tuam 
Ecclesiam; auge illam; ac eos qui in ea 
prcBSunt multiplied, virtutemque da ut ii 
verbo ac opere ad aedificationem populi tui 
laborent. 

Ipse nunc quoque respice super hunc 
famulum tuum } qui suffragio ac judicio 
totius cleri in Presbyierium cooptatus est; 
et imple ilium Spiritu grati© et consilii, ut 
adjuvet ac gubernet populum tuum in 
corde mundo: Quemadmodum respexisti itt 
populum electum tuum, et sicut Moysi prce- 
cipisti eligere seniores } quos implevisti Spi- 
ritu. 

fit nunc, Domine, prsesta servans in 
nobis Spiritum gratia tuae non deficient 
tern ; ut repletus operationibus vim sanan- 
di haberitibus, ac serrtibne ad docendum 
apto, erudiat cum mansuetudine populum 
tuum; serviat tibi sincere, mente pura et 
anima volente atque sacra: qusB pro 
populo celebrantur, inculpate perficiat : Per. 
Christum tuum, cum quo tibi gloria, honor, 
ac veneratio, et Sancto Spiritu, in ssecula. 
Amen. 
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Invocaizo Ordtnationis Diaconi. * 

Deus omnipotens, verax, et neque fallens 
heque falsus, dives erga omnes te in veri- 
tate invocantes, terribilis in consiliis ; sa- 
piens cogitatione, fortis et magnus: exaudi 
brationem hostram, Domine, et auribus 
percipe deprecationem nostram ; et ostende 
jfaciem iuam super servunt tuum hunc, 
electum tibi in Diaconatus minister turn; 
et imple ilium Spiritu Sancto et virtute, 
sicut implevisti Stephanum, martyrem, ac 
passionum Christi tui imitatorem ; et con- 
cede el, ut cum sibi traditum ministerium 
probe, constanter, ihnocue, ac inculpabili- 
ter administraverit, majore gradu dignus 
habeatur, Mediatore Unigenito Filio tuo, 
cum quo tibi gloria, honor ac veneratio., et 
Sancto Spiritui, in saecula. Amen. 

The ivords which have been italicized 
in the three above prayers show clearly 
their import. That in every one of them 
We have that import as fully and suffi- 
ciently developed as in those of the Roman 
Sacramentaries is evident to any one who 
has read what has been said in the fifth 
chapter. 

* Ibid. c xviii. 
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In each there is express mention made 
of the Order conferred, and in the first 
two an allusion is also made to those 
Types of the Old Testament which belong 
to the office received. 

Besides this, it will be observed that 
there is a certain train of thought, which, 
in one way or another, identifies them with 
the Forms both of the East and West. 

Thus, if we compare the first lines of 
the Sacerdotal Form of the Leonine Sacra- 
mentary with those of the Apostolical 
Constitutions, we shall find that an idea 
briefly contained in the latter is beautifully 
developed in the former, vi?., the multipli- 
cation of God's grace in the Sacrament of 
Holy Order likened to the workings of 
God's Providence in nature by unceasing 
increase and succession. 

Another use may yet be made of these 
undoubtedly ancient Prayers; namely, to 
compare their fulness and beauty with ths 
meaningless platitudes of the Edwardin* 
Forms 1 
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I Vv 

Decree of the Holy Office^ a.d. 1704. 

Vol. i. of the Second Series (1856) of 
Notes and Queries^ contains the document 
referred to in p. 131. It is hefe given in. 
extenso, together with a few remarks from 
the Very Rev* Canon Rock, D.D., who 
communicated it to the above-named perio- 
dical. 



"As I Well kn&w/' says Df. Rode* 
" there are several readers of N. and Q. 
deeply interested in the question of Angli- 
can Orders, I will add the following docu- 
ment, with a copy of which I was kindly 
favoured by a distinguished Prelate in the 
Pontifical Court, while I was spending the 
winter at Rome, a.d. 1852-3. On the 
occasion of the Rt. Rev. Dr. Ives, titled 
the Protestant Bishop of North Carolina, 
U.S., coming to Rome to be reconciled to 
the Church, the question of the validity of 
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Anglican Orders awakened some attention 
among the English who happened to be 
there, and the consequence was the pro- 
duction from the archives of the Holy 
Office, of the subjoined formal decision on 
the matter. 

" ' Johannes Clemens Gordon, Scotus, fuit 
ordinatus et constitutus in episcopum vel 
potius pseudo-episcopum secundum ritus 
Anglicanos anno Domini 1688, die 19 
mense Septembris in ecclesia cathedrali 
Glascoensi in Scotia, prsesentibus pseudo- 
archiepiscopo et tribus pseudo-episcopis. 
Actio sic fere peragebatuf. Primo fiebant 
preces secundum litufgiam Anglicanam. 
Secundo habebatur concio ad populum de 
dignitate et officio episcopi. Tertio supra- 
dicto Johanne genibus provoluto, omnes 
supradicti pseudo-episcopi imposuerunt 
mantis capite et humefis, dicendo: — Acctpe 
Spifitum Sanctum et memento ut Suscites 
gratiam qua in te est per mcmuum impost- 
tionem, non enim accepimus Spiritum timo- 
ris sed virtutis> dilectionis et sobrietatis m 
Quarto, peractis pauculis precibus pro 
gratiarum actione, terminata fuit actio, 
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" ' Feria quints die I J Aprilis, 1 704. 

M f Fuit congregatio S, O. (Sacri Officii) 
in palatio Apostolico apud S f Petrum 

coram Illmo D. N. D, Clemente divina 

providentia Papa XL ae Emis et Rmis 
D- D. S. R, E. Cardinalibus Carpines,. 
Mariscotto et generalibus inquisitoribus 
praBsentibus R. P. D. Casono assessore V. 
gerente, P. General! Ord. Prs^dicatorum^ 
Molines S. Rotae decano, P, Mro. S, Pala* 
til, &c. et fiscal! S, O t consultoribus, 
meque notario, propositi fuit loco casus 

instantly a SSmo ad S. O. remiss* 
Johannis Clementis Gordon nationc Scoti 
nunc Romss ad fid^m conversi exponen; 
quod episcopatus gradum iji patria obtiU 
auit ritu ha^reticoTum utcumque consecra- 
tus fuit: cum autem htynsmodi consecra- 
tionem opinetur nullam ob rationes quas 
exprimet, supplicat declarari hujusmodt 
ordinationem esse Olegitimam et nullam 
atque secum ut ordines sacro3 catholicQ 
jitu suscipere qu^at; dispensary. SSnius 

audits votis Cmomm dqerevit quod prse- 
dictus Johannes Clemens Gordon ex inte- 
gro ad omnes ordines etiam sacros et 
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presbyteratus promoveatur et quatenus 
non fuerit jam sacramento confirmations 
munitus, confirmetur. 

. "'Testor ego infrascriptus supreme 
Sacra Inquisitionis notarius qualiter in 
Volumine de ordinibus sacris anni 1 704 in 
archivio hujus S. Officii asservato invenitur 
Instantia cum Decreto ut supra. Datum 
ex S. O. hac die 2 Aprilis 1852. 

" ' Angelus Argenti, 
" c S. RomansB et Unlis Inq is - Notarius/ 

11 This formal decision of Rome against 
the validity of Anglican Orders," adds 
Dr. Rock, "is everywhere received and 
acted upon." 



ERRATA. 

Page 48, line 14, read " was" for " were." 
Page 96, line 1, read " •» «-f fi*8f** wwry" 
Ibid, line 28 read " certain." 
Page in, line 8, dele " be." 
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Complete in One VoU,fint pott 8«o., price $s. 

The Scale of Perfection. By Walter 

Hilton. Edited, with Preface and Notes, by Robert E. Guy, 
fe,A., Priest of the Holy Order of St. Benedict. 

Price it. 

Authority ; or the Church with the Bible 

and the Bible without the Church. By. A. L. T. 

Foolscap Svo, price 4s, 

Revelations of Rome ; Sketches of the 

Past and Present. By J. H. Turner, M.A. 

In Two Foils,, cloth lettered, is., embossed lettered, 3*. 

bound in tajf, 44. 

Challoner's Memoirs of Missionary 

PRIESTS, and other Catholics of both Sexes, that have suffered 
death in England on religions accounts, from the year 1577 
to 1684. Carefully collected from the accounts of eye-witnesses* 
contemporary authors, and manuscripts kept in English Col- 
leges and Convents abroad* 

Just published, with fine Portrait, cloth lettered, 5$. 

Life of Rev. Aloysius Gentili> L.L.D^ 

Father of Charity, and Missionary Apostolic in England. Edited 
by the Very Rev. Father Pagan 1. Dedicated to the Right Rev. 
br. Briggs, Bishop of Beverley. 

Second Edition, enlarged and improved, illustrated with Three 
Engravings, cloth, price 5$. 6d» 

Explanation of the Sacrifice and of 

'{ THE LITURGY OF THE MASS. By a Priest. 

Price $s. 

Plus the Ninth,, Defender an& Avenge* 

•of True Civilization. By Mgr. C. H. A. Plantier, feishop of 
Kimes, assistant to the Pontifical Throne. Translated from the 
French by Richard Verity, PH. D., Ex-Vice>President of fho 
Continental Society of Arts and Sciences, etc 
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